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Freesdom may be defined as the absolnte ability te make choices @bout one's own
life without the fear of physical intervention by others. Iogically, this means one
cannot physically intervene in anyone else's life, since this wounld nullify the basis
of one's own freedom. This is the foundation for Libertarisn-Cbjectivist meorality,
and without the general acceptance of this moral premise there can exist nc real free-
dom for any individual on this plsnet. Any claim to ths contrary censtituies an illu-
sion or & fraud. The near-total reign, for thousands of years, of Faith and Force as
the primary intellectual and political doctrines constitutes the dark age of human ce-
spair out of which members of the Creator Class are struggling.

This is an unfree world, and there is no wsy of ultimately escaping ihe censequen-

ces vhile remsining on this planst under prasent conditions. It is impossible for a
morally responsible individual to enjoy freedom anywhere on this planet, All land is
controlled by political entities which in varying degrees fail to recognize the abso-
lute right of the individual te live his or her own life free from force. These sare
political powers are rapidly extending dominion over the oceans and polar ice caps.
The reduction of humsn rights in all svheres of activity shows every sign of intensi-
fying. The idea of running away to another coantry where tax laws are less confisca-
tory, or of investing or storing assets in "safe! countries such as Switzerland, nas
no resl future. Although countries such as Costa Rica offer temporary havens for re
tiring vpper-income persons, there is no guarsntee that such countries %ill not becone
the tarcets for terrorist sttacks. In fact, this is becoming more likely. Fortugal
snd Creece have in the past been guiet havens for many individusls seeking safe and
peaceful retirement. Communist terrerism and the "natienalization" of all foreign-
ownad wealth, results of their history of repressive statist policies, are an in-
creasingly grave threat in both countries. In very real terms there is nc place to
escape, even temperarily. The world is round and the further you run the cleser you
get to your original problem.

Even the hadonistic comfort of enjoying a temporary refuge from collsctivist and
statist expropriation is marred by the mounting aprrenensicn of its eventual spread
and of being annihilated by its side-effects—-that is, the holocsust of thermonuclear
war. Unless one accepts the status of a hounded animal and one is willing te lend &t
least tacit suppert to the claims of moral guilt against 1life and property upheld oy
the altruist-collectivist lecoters, then the moral individusal has no effective cheoice
but to join his fellows in common defense against these gangsters.

The werld is on the verge of an economic cellepse. It will affect every naticn
and every individual on the planet. Although it is true that cne can take measures
te avoid the direct losses due to inflation sand devsluation, in the leong run one can-
not halp but experience a reduction, if not in cne's standsrd of living, at l=ast in
oppertunities.

It is impessible to insnlate oneself agzainst the consequences of worldwide eco-
nomic collapse. Assuning that one has had the foresight teo wis=ly invest in gold and
te have built a2 fine cabin in the hills, well stoecked with food 2nd creature comforts,
this does not alter the painful fact that one has been forced to run awsy and hide in
iselation.




-

Any nurber of events can take place to end eventhis assumedly safe retreat frem
the werld. The government, in its inssne desire te placate starving and unemployed
masses, might fer instsnce enatt a law prehibiting hoarding ef foedstuffs beyond a
threa-day suprly under penalty ef confiscation and severe fine. The prohibition on
helding gead bullien in this country sets a perfect precedent for an "Emergancy Anti-
Hoarding Act". Under this law the lecal sherriff eor ferest ranger and ids gang,
knowing of your cabin, would held you as a vicious "social parasite" and confiscate
your fecod stecks. This would be your fate in a conntry such as the U.S. or Canada
where some kind of law might still exist. South of the berder your gringe skin would
be the legal squivalent of a fox pelt.

For those who think that this is an exaggeration, please observe that billions
of dellars in assets have been and are being exprepriated freom large and powerful
mltinational corporaticns by numereus governments. Lone individuals have far fewer
avenues of recourse thaen has ITT. Tven in countries with previously impeccable repu-
tations for respecting individusl financizl privacy, such as Switzerland, permission
is being granted for inspection of numbered accounts.

Assuming that one has the financial acumen and personal agility to protect one-
self frem bureaucratic loeoters and remain solvent in the face of world depression--in-
dead this wonld be a triumph of intelligence laudable in itself, but would it logical-
ly suffice in the case of the indiwidual with a well-develeped sense of self-identity
and moral integrity? No, it could not suffice.

An ethical-moral code is a system ef values by which a censcious individuzl lives.
The cause-and-sffect nature ef reality requires that a moral-ethical cede be censistent
with the real werld, if it is to be a useful teol for maintaining existence. However,
human existence is not limited to range-of-the-moment survivsl ag is the case with
wild beasts; it involves a reflsctive awsreness of self-identity. The characteristic
of self-identity is what differentiates conscious humsns from mechanistically respon-
sive animals. In abstract terms, self-identity is the capacity in an entity to value
itself above 2all else, since logically its capacity te value ends with itself. Hew-
ever, self-identity revolvss about the capability of being able te manifest and main-
tain sbstract valnes in the concrete. This is legically necessitated by the essential
metaphysical requirement of all living things to transform matter and energy to Eain=
tsin existence. Tne human capacity to live by transforming its cencrete envircnment
is based on its ability to abstractly cenceptuslize the ends to be accomplished as well
as the measns for deing so. A moral-ethical system is the means--the plan--net only f
fer msintaining esistance, but for raising ons's self-identity and its emotiensl cer-
rollary, self-esteem. A moral-sthical system is the means whereby the individual
achieves the happiness which is the sole revward and meaning of life.

Happiness ultimately comes from being able te align one's emotions with a2 con-
sciously held set of legically ccherent values. Contrary to popular belief, emotions
are not mysteriously generated by an autenomeous "subceonscious" source, but are the
product of experirntially learned values which are stored in memory te feorm prepro-
gramned (that is, "spentaneous' ) responses to stimmli. Emotion censtitules & necessary
early identification system to things which when negative to lifs or happiness elicit
fear or anger, and eveke love in the case of extreme goed. But this early identifica-
tien system can be utilized neither as a cognitive toel nor as 2 surrcgatse for con=
scious validation that one has earned the feeling of self-esteem and, in essence, of
happiness.




Happiness is mere cemplex than merely experiencing 2 gocd feeling, er even a sus-
tained sense of good feeling. An individual mst know that his eor her pressnt sense
of euphoria is valid in relstion to real conditiens. Self-identity, and ultimately
self-asteem, ars dependent on msintaining and applying abstract conceptual judgszent
in performing reality checks. Happiness is fundapentally derendent on the self-demon-
strated cspacity to know that feelings of self esteem are valid, in line with the cen-
text ef real cenditions.

An individual who cannet know er who rejects conceptual validatien cannet exper-
jence hapriness. This is due te the very nature of the human emotions, which will
still function te produce dount and snxisty when conscious reflection is rejected.

In fact, this is the structural reason that a typical individual feels guilt er shame
when feeling geod er experiencing pleasurs. He has no systematic cede of values which
is in line with his evn real nature and that of the world. Iacking this, he has valid
doubts as to whether or not he has earned the right te be happy. True hapriness cannot
be experienced unless ens is sure tnat nis enjoyment is in line with his future exist-
ence and self-identity. The widespread alienation people feel towsrds themselves is
generally sttributed to tha supposed dichotomy between the conscious and subconscious,
er to a struggle among id, ege, and superego. Eut this is net true; it comes from the
nightmare anxiety produced when ene dees not admit the truth te eneself.

The whele theery of the "subcemscious" as an autonomous entity, semething beyend
the control or dirsct influsnce of the censcious mind, has resnlted (in terms ef the
histery of theorstical psychology) from the elevation of a wideepread psychopatlic
state to the status of a theoretical norm. This is one of the reasens that thought and
emotion ars believed to be inherently spposed end in cenflict. The nction that happi-
ness can and must toke place apart from the censcious intellect results directly from
the fact that we live in a world largely populatsd by insane persons, znd one woich
is both generative of and receptive to theoretical rationalizatiens el not only the
existence but the nescessity of insanity.

Happiness is not only more thsn merely sustaining & goed feeling or a feeling of
self-esteem; it also requires mere than the assurance of sustaining short-term cerpor-
eal existence. Fumans have the capacity te deal with problems ramifying far inte the
future. An ethical-moral ceds is in essense a set of basic criteria for interpreting
phenomena end projecting tnese inte the future. Self--identity depends, net only en
one's capacity fer implementing abstract values in the realizatien of concrete results,
but slse on baing sssured of ene's capacity to suslain and improve ths process into
ths future. The cchersnce of one's sbstract values with his emotive response and their
censistency with real conditiens, and the knowledgs that this c2n be sustained inte
the future, permits the awareness that ene has ethical-meral integrity and a right te
haprirness.

This awareness is what makes life worth living. It requires the mest selfish
exploitation of one's capacies. It means that an individual will not cerpremiss 1in
achieving the most outstending level of life for nimself. Personal hcnor is that
which the individual proclaims te himself as the standard of achievement and goal ef
his life, from which he will not shrink. Tiis sense of hener can never sacrifice
integrity to expedience. A meral individual, in recegnizing his self-identity and its
center of ethical-moral cuties to himself, will not permit the substitutien of complex
evasions born ef cowardice or insanity. Self-idsntity is suprems over even existencs;
in other words, the end never can justify the means. 1f the vay by which cne lives is
demonstrably invalid, then the only choice one has is to change or to cease existence
&s a human being.



In practice, moral action is action taken in what is understcod to be cne's
highest self-interest. But this self-interest must be pguided by logical premises if
it is to be efficacious; these logical premises in turn have to be firmly anchored in
the objective nature of the world.

Ethical-moral values are not to be the products of whim or sccial convention; they
are to be derived from the objective conditions of the real world. Ayn Rand has
reaffirmed the Aristotelian premise that "existence exists™. There is only one reality
and it exists in only cne way, whether or not one chocses to identify the preper
nature of this existence. This is the basis for any objectivist ethic, and the only
basis which is logically consistent with a libertarian morality. Those who choose to
defy reality and act contrary to knowatle cause-and-effect relationships must be
adjudged insane or unethicale. In terms of objectivist ethics and psycho-espistemology,
if one combines the conclusions of Nathzniel Eranden with those of Ayn Rand, ethical=-
moral integrity and sanity are merely the two sides of the same psychological coine.

The c¢hoice to defy csuse-and-effect reality is both insane and evil.

Harry Browne argues that to try to change the thninking of others is an indirect
approach to solving problems. The direct and more efficient approach, he contends, is

to choose a course of action which does not depend on others. It is interesting that
¥r. Browne, who eschews the use of any absolute standard of value, clearly identifies
philosophizing and political action as poor sources of value. He irmplies a standard
but never identifies his basic rremises, because to do so would mean a logically coher-
ent system of values going to the roots of existence—-i.e, a moral code.

Basically Mr. Browne tells you to do your own thing. He tells you what to avoid
in order to be free (such as self-identity and ethical-moral values) but he deesn't
explain for what one should be frea. In fact, instead of offering the means of self-
protection and freedom from coercion, he actually disarms the pctential liberterian
of his greatest weapon, moral rectitude based on reason.

Iibertarian-cbjectivists must know-—or be reminded--that historically the failure
of laissez=faire capitalism has stemmed not from the fazt that its success was not
objectively deronstratle (zce& most surely it was during the 19th century) but rather
from a massive default on the part of libertarian-capitalist philosophy from its duty
to coherently coppose the blatant frauds perpetrated by the advocates of the uystics,
the altruists, and the collective-statists. To argue that there are no absolite pre-
mises from which one's self-identity follows is to throw the freedom-seeking individual
to the wolves of altruist-collectivism and mysti€ism. Amorality implies antivalue,
and antivalue to an epistemologiczl entity such as man constitutes insanity.

In the realm of practice this means that a rational and moral individual cannot
choose to run away from existing world conditions. There is no physical escape short
of space colonization, which is not available at present. If an individual chooses to
completely disovn political action as has Harry Browne or to posipone political action
as has Ayn Rand, I can only question his sanity in the light of existing conditions.
Present trends show dramatically that the forces leading to collectivist totalitarian=-
ism are mounting. Historically we are living freedom's last chance--and it looks as
if this is freedom's last gasp.




It is in the rational self-interest of any individual who asserts the zbso-
lute right to live his or her own life to cooperate in building a world-wide movement,
based on free association, against altruism, collectivism, and mysticism. This requires
an investment of time and ensrgy. It is possible not only to turn tne tide but to re-
verse the historical flow to the favor of individual freedom. There is much to gain
and ultimately little to lose. The very knowledge that one has done everything possi-
ble to defend one's right to life on every front and battlefield of reality would
suffice to validate the emotion of happiness. Were tnis 21l that I achnieved this would
be enoughe.

There are many levels of activity which can contribute to effective oppeosition to
enslavement and assist in the creation of a new system. At the very least, the effort
invested in the political realm will function as a rear-guard action to protect our
space operations! dirtside bases.




