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. a set of rules of conduct ("morality") and then proceed to arbi-
trarily extrapolate the way the universe '"should" work is foolish.
But it is also the way many thinkers in the past explained things.
This springs from the basic motivation to impose a parochially
derived certainty on the unknown. And this is the fundamental
motivation of the mystic. Mysticism is not fundamentally an
attempt to find truth or to explain the world. It is motivated
by a desire to solve a pressing problem: the frail mortality of
humans. Most mystics, although their views may have profound
implications for the fields of metaphysics and epistemology, are
primarily and ultimately concerned with escaping and transcending
the human anguish and pain associated with uncertainty. This is
why we see the close association in history between mystical
dogmatism, conservative traditionalism and statist authoritarianism.
It is not accident, for instance, that Calvin and Luther preached
total acceptance of government authority. No religious leader of
any significance has ever preached revolution against the state.

The main concern of the mystic is not to find reasoned
understanding of the world, but to escape pain and to achieve a
state of exultation and bliss. There are problems inherent in
life which can promote a tendency towards mysticism. The central
problems are the certainty of death and the uncertainty of the
meaning of one's life. Life can be a veil of tears and it appears
to have been for most persons. Mysticism provides a ready solu-
tion for the problems. It is simple: "Forget this world and
forget yourself. To that extent, you will lose all concern, all
doubt and pain."

The motivation for mysticism is not merely the stress and
strain of daily life, or even its tragedies, but the all-
engrossing fear of there beingno meaning for one's existence.
In a prosaic sense it translates itself into "Who will remember
me after my death." Thus, the haunting question, "Is there
anything about my existence or the existence of the world which
is not transient?"

I assert that mysticism ultimately derives from a real problem
and there lies its terrible power. Once the processes of mystical
speculation and rationalization begin they are difficult to alter.
Mysticism is an approach to the world which is motivated by the
extreme sensitivity to the perishable existence and ambiguous
identity of human life. Mysticism enables one to find and
rationalize an escape from the confines of the mind and the con-
straints of physical laws. Mysticism is a rebellion against
anguishing doubts associated with existence, identity and conscious-
ness. Philosophically, mysticism when it is organized enough to
be discernable as philosophy, derives epistemological premises
from metaphysical faith. In contrast, the advocates of secular
reason, in which I include Ayn Rand, derive a metaphysical system
from epistemological primaries. For example, von Mises discusses
the division of the universe into mechanism and self-directing
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teleological entities. The capacity for consciousness is irreduci-
ble to anything else -- at least in terms of our experiences.

With Rand, the three irreducible primaries are existence, identity
and consciousness.

In mysticism, the sensible, perceivable, mutable, uncertain
world of matter, energy, time and space is considered a priori
to be a counterfeit of reality. Reason, the capacity to identify
values and relationships in a noncontradictory way, in terms of
subject-object relations, is seen as a corollary of the counterfeit
world. Thus, reason is not only inferior to unreason or faith, it
is seen as a source of evil. Of course, all sensation and sensate
pleasure are even worse since they directly relate to the counter-
feit world. They draw humans back to the source of pain and uncer-
tainty and create the "illusion'" that individuals are capable of
achieving happiness in this world and in this life.

The mystic metaphvsic tends to postulate two universes: one
that is good and the other that is an evil shadow world. The more
logical of the mystics will ultimately be compelled to assert that
our world, the counterfeit world, does not really exist, but is
really nothing becoming something. Semantically, most mystics
would rather have it as something becoming nothing. The very
notion of a thing denotesan entityship, separateness is con-
sidered unwholesome by the mystic. '

The metaphysical problems of mysticism are really absurd. So
absurd that the naive wonder of how such absurdities could go
unchallenged quickly must give way to the conclusion that the
entire system of mysticism is a rationalization of a widespread
psychosis. We must remember that for all of known human history
and for most of the contemporary world, that most persons did not
participate in the intellectual process, and those who did were,
for the most part, susceptible to both the psychosis of mortality
and self-doubt, or had a vested interest in manipulating and per-
petuating the doubts of others.

An excellent example of mystical thought can be had in the
"Enneads'" of Plotinus, a speculative mystic of the third century
who has greatly influenced western mysticism. His style and
language has been used and emulated by many others. Plotinus is
thus a good representative of the intellectual mystic. The
following is a quote from a text titled "The Good or the One" from
the Enneads. This section epitomizes the epistemology of mysti-
cism, its desire to totally eradicate all thought and objective
knowledge. Plotinus is discussing the problems of merging in
communion with "The One," which by his account is a diffuse, form-
less nothing which constitutes the "primal realm" and the highest
form of existence. The 'chief difficulty" is to stop thinking,
he states:

Awareness of The One comes to us neither by knowing nor
by the pure thought which discovers the other intelli-
gible things, but by a presence transcending knowledge.
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When the soul knows something, it loses its unity; it
cannot remain simply one because knowledge implies dis-
cursive reason and discursive reason implies multipli-
city. The soul then misses The One and falls into
number and multiplicity.

"This statement perfectly summarizes the mystic's desire for total
stasis, for a totally valueless void. There is an explicit repudi-
ation of individuality and uniqueness in the words of Plotinus.
There is no mistaking the clearly solid credo of Plotinus' anti-
value. He goes on to say: :

Therefore we must go beyond knowledge and hold to unity.
We must renounce knowing and knowable, every object of
thought.... To obtain vision is solely the work of him
who desires to obtain it. If he does not arrive at con-
templation, if his soul does not achieve awareness of that
life that is beyond, if the soul does not feel a rapture
within it like that of the lower come to rest in his

love, if, because of his closeness to The One he

receives its true light -- his whole soul made luminous

-- but is still weighted down and his vision frustrated,
if he does not rise alone but still carrying within him
something alien to The One, if he is not yet sufficiently
unified, if he has not yet risen far but is still at a
distance either because of the obstacles of which we

have just spoken or because of the lack of such instruction
as would have given him direction and faith in the exist-
ence of things beyond, he has no one to blame but himself

and should try to become pure by detaching himself from
everything.

And once the soul has been freed of this world, "it must" according
to this dean of western mysticism, '"forget everything," the sub-
jective first, and finally, the objective! The kiss of death for

a rational epistemology is explicitly sealed in his concept of
"vision." :

He says:

The part of us that sees is not troubled. It is the
other part which, even when we cease from our vision,
does not cease from its activity of demonstration,
proof and dialectic. But the act and faculty of
vision is not reason but something greater then,
prior and superior to, reason.

What Plotinus is describing is not merely faith which is at least
still a mental process involving belief. He seeks a total eradi-
cation of reasoning of autonomous consciousness -- a full suspen-
sion of one's will and sensation.

Mysticism is the center of the psychosis, which is not only
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‘a fact of the major "0ld World" civilizations, but a constant
reoccurence in peoples under stress all over the world. Vittorio
Lanternari in his work: The Relicions of the Oppressed: A Study of
Modern Messianic Cults, presents the spectacle of whole peoples
gripped in the collective frenzy of mystical cults. In each case
there is a recognizable pattern of physical impoverishment and
extreme mental stress caused by the violent power of alien
conquerors, and of a prior susceptibility to other-worldly solu-
tions. Whether it is the khaki cult of the Congo, the Peyote Cult
of the western United States, or the Cargo Cults of New Guinea, a
people already the slaves of tradition, of superstition, without
the tools of systematic philosophy find themselves utterly power-
less before ruthless exploiters. Their lives become a culture of
organized hysteria and of a systematic obliteration of individuality
and the capacity for reasoning. A very similar kind of messianic
process took place among the Jews. The major exception being thact
the Jews were in contact with advanced literate cultures. The
group psychosis of the Jews was transmitted through Christianity
to the rest of the world. :

Mysticism has been and remains the basic problem. However,
from mysticism has sprung the correlative ethical doctrine of
altruism. The question is: Does altruism necessarily spring from
mysticism and is mysticism necessary and sufficient to bring about
altruism? For instance could altruism exist as an ethical doctrine
without the metaphysical and epistemological base of mysticism?

Altruism appears to be exceedingly complementary to mysticism.
Whereas mysticism instructs us to forget the world, to draw away
from our capacity to reason and the pleasures of the senses,
altruism commands complete self-sacrifice and martyrdom. In des-
cribing the early Christian concept of martyrdom which is the
doctrinal wellspring of modern altruism, Elmer O'Brien in his work;
Varieties of Mystical Experience explains that "martyrdom was con-
sidered the complete imitating of Christ and the most intimate
conscious union with God that is possible on earth," and he goes
on to affirm its continued importance ''right down to our own day."
The concept of martyrdom is developed into the notion of catastasy
in the Christian mystic Origen (185-257 AI) in which to quote
O'Brien, "The complete act of love was achieved in the laying down
of one's life for one's friend." However, this does not even per-
mit such earthly concerns for a friend in this life as one might
think. Again, quoting from O'Brien, "But for the Christian, it
became increasingly clear, the 'friend' par excellence was Christ
himself, so that martyrdom was seen as both test and protest of
one's love for Christ."

In understanding altruism, the concepts of the Messiah and
martyrdom are exceedingly important. Whereas mysticism flourished
in many parts of the ancient world, only in the West did the
Peculiar strain of ethics develop to a fever pitch. In Buddhism
we can observe altruistic tendencies, but for the most part, the
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idea of self-denial is not one of self-sacrifice and martyrdom. It
is only in Christianity that one can observe the worship of painful
self-sacrifice. 1In the East one can observe at least an
"enlightened" self-interest if not a rational self-interest
emanating from several mystical doctrines. Taoism is certainly a
good example of this.

Thus, it appears that mysticism is necessary but not suffi-
cient for producing the doctrine of altruism. The history of
Christianity strongly suggests that a messianic cult and a strong
sense of ethnic collectivism responding to external and alien
aggression are important elements in bringing to the fore latent
elements in mysticism.

Then the question becomes, if mysticism is not sufficient to
bring about the doctrine of altruism,are we sure it is necessary?
There I would say yes. Although an individual who is primarily
an emotional adherent to altruism and who does not have the foggiest
notion about its metaphysical and epistemological prerequisites
nonetheless will, when pushed hard enough, resort to those self-
same arguments, albeit in primitive form.

And there is a logical reason why mystic premises are neces-
sary for altruism. Remember the basic premise of mysticism is
that existence, identity and consciousness are but a pale reflec-
tion, if not a vicious counterfeit, of true Reality. Thus, the
true ultimate nature of reality, i.e., metaphysical nature of all
things, is absolute stasis and nonvalue. Void, nothing. The
antithesis of all variety, multiplicity, individuality and change
is the essential characteristic of Reality.

This metaphysic of anti-value is obviously contradicted by
the mind, the senses and the existing world. Thus, the mystic
must propound an epistemology of obliterating the mind and senses.
Without this firm base, the concept of self-sacrificing martyrdom
cannot long exist. And this is evident in the work of Christian
theologians. No matter how far they permitted themselves excur-
sions into reason to defend the faith which, I must add, becomes
increasingly necessary as the organized church became an institu-
tion dealing with political and economic problems of the world,
they can never break the leash of mystical tenets. (This is why
institutionalized, that is '"'rationalized,'" churches such as the
Roman Catholic are at a disadvantage against the charismatic and
"fundamentalist' faith of "heretical' sects. Political power and
stability require the harnessing of an intellectualized
("rationalized") faith and other-worldliness within the truss of
reasoned dogma.)

There is no ultimate defense for altruism other than the anti-
value metaphysic. Logically, the end result of altruism is self-
destruction in the affirmative worship of the ultimate symbol of
self-destruccgon -- Christ. The ultimate mission of Christ was
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not to build a realm of happiness in this life, but to gather his
flock for an ultimate communion with God. The old goal of
mysticism of total stasis, void, nothing and perpetual anti-value
surfaces in "God." This central premise is lurking in every
Christian.

Thus, altruism is historically and logically the excrescence
of mysticism, but of a mysticism molded in the crucible of extreme
messianic collectivism and imperialism.

With the link between mysticism and altruism established, we
can proceed to determine their relationship to collectivism. The
doctrine of collectivism which itself encompasses a number of
variations is not to be confused with the voluntary and self-
seeking interaction of individuals or that engendered by the
economic division of labor. Humans do live together and propagate
sexually. The association of humans in group enterprises agd the
holding of values in common, whether they be ownership of things or
identifying with abstract values, does not necessitate coercive or
irrational collectivism. The confusion of collective action, col-
lective good, etc., with coercive collectivism is an unfortunate
semantic mix-up.

The political concept of collectivism deals primarily with
coercive political and social organizations. However, it ulti-
mately implies certain ethical principles. The basic premise of
coercive collectivism is that Society is a real thing above and
beyond the.individuals who happen to be living in it. Society
is, in fact, considered to be more important and more real,
ultimately, than the transiently existing individual who happens
to co-occupy a temporary niche within its frame. Thus, the
collectivist regards individuals, not as ends in themselves, but
as rather complex mechanisms carrying out the ultimate will and
destiny of "Society." Although many collectivists are atheists
and are proponents of material science, they have shown themselves
willing to advance a concept which cannot be substantiated objec-
tively. Thus, when one cuts across the complex arguments and
concerns with material conditions of a Marxist, his ultimate
Premise is no more than naked faith in historical materialism and
a willingness to demand the self-sacrifice of the individual as a
necessary social requirement for the advancement of society.

The doctrine of collectivism, although formulated differently,
is found in all of the ancient bureaucratic societies. In every
case, it is accompanied by mystical premises. In all cases, the
ideological basis of the state, which is the application of
collectivist tenets, subordinates the individual to the will of
the collective. The relationship between statism, collectivism,
altruism and mysticism can be easily identified in daily life.

Any argument against the encroachment of the state on the life of
the individual invokes a regression of premises ultimately ending
in mysticism.
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For example, take an argument against conscription. The
statist will argue that it is necessary to force individuals to
fight against a greater evil. The classic libertarian repudiation
is that all coercion is in principle the same. That the only use
of force permissible is that to counter the initiaztion of force
and that the threat of force in the case of conscription is merely
the use of coercion. At that point the statist will regress into
a collectivist position, that the individual owes what he is to
Society and thus has an undefined obligation to defend the social
system. The libertarian easily demolishes this argument by chal-
lenging the claim of social realism. At that point, the collecti-
vist argument falls back to altruism as a bastion of defense.

The statist argues that even if Society is not substantively real,
the individual is morally compelled to sacrifice for the sake of
others, that selfishness is evil. Again, the libertarian counters
with the logically absurd consequences of everyone sacrificing for
each other. At this point the statist may agree that self-
sacrifice is logically absurd and undesirable in terms of our
present and knowable existence, but that life can only have mean-
ing by denying this world and freeing oneself of this world.

In sum, the metaphysical and epistemological mysticism is
necessary (if not entirely sufficient) for altruism. Denial of
the knowable world and the value of reason, the senses and
physical existence, is the base for ethical self-sacrifice. 1In
turn, although many forms of collectivism have existed before the
development of altruism, altruism is the essential ethical doctrine
for modern collectivism and the totalitarian State.

Richard R. Slomon

Excerpted from '"Mysticism, Altruism, Collectivism and Statism:
The Four Evils" (presented February 14, 1976, before the monthly
meeting of the International Society of Free Space Colonizers)
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