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vist or a statist. It is possible for an individual to hold
contradictory premises and function. One may suffer from numerous
symptoms without exhibiting what I would call the full classic
MAqS syndrome.

The logical tendency of mysticism to induce altruism ethically,
and statism politically, will assert itself and dominate to the
extent that mysticism is unehallenged. In fact, this is precisely
what has happened in the United Stites. The nearly pure bnti-
statist anarchism of the American Revolution and the rational
epistemology and Capitalist ethic of early colonial America has
been subsequently eroded away by the never-defeated mysticism.

Mysticisrn, as 1 d.efine it here, refers to a metaphysical and
epistemological system. Metaphysics is the area of knowledge
concerned with the most basic explanation of the nature of reality,
of being and existence. l,letaphysics deals with conceptual problems
of the ultimate relationships between matter, energy, space, time
and the structure of principles whieh tie. them together into what
we call reality

Before humans can learn objectively to live by standards
which are referentially true with the way the world works, they
must first decide if the world "works" and basical-ly how it works.

But before the metaphysical problem can be approached, humans
uust determine how to assrrre themseives of the truth of what they
know. This is the sLudy of epistemology which is that set of
principles which deals with knowing the scope, origins, nature
and verification of knowledge. How ultimately do we know that we
ttkno!'/" sonething?

Epistemology is even more basic than metaphysics. One must
assume some capacity to know before even contemplating the way the
world works. The skeptic asserts that our knor.rledge is illusion.
T?re skeptic if he follows his o\^rrr doubts to their logical ,conclu-
sion will ultimacely have to admit to the arbitrariness of his ovrn
conclusions. If all knowledge is illusion, then even that asser-
tion is dubious in the extreme.

The only way to r6solve the chicken-egg quality of netaphy_sics
and epistemology is to recognize that knowledge, the process of
knowing, is a ieal condition of the phenonrenal univers_e. Ihowing
is a possibility of Ehings actualized in the nature of humans.
This nature, furthermore, evolved as a direct consequence of
existence in and of the real universe. Thus, the understanding
comes to mind that "knowing" is not alien or apart frorn the world,
it is not a magical illusion, or a vicious trick by some obscure
force (e.g., Lhe kind of episEemological nightnare which afflicts
the mystic mentality).

In a broad sense, we can see the progression of premises from
epistemological-metaphysical to ethical. For sorleone to conjure
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a set of rules of conduct'("morality") and then proceed to arbi-
trarily extrapolate the way the universe "should" work is foolish.
But it is also the way many thinkers in the past explained things.
This springs from the basic motivation to impose a parochially
derived certainty on the unkno\^,rr. And this is the fundamental
motivation of the mystic. Mystieism is not fundamentally an
attempt to find truth or to explain the world. It is notivated
by a besire to solve a pressing problem: the frail morCality of
humans. Most mystics, although their views may have profound
implications for the fields of metaphysics and epistenology, 1Teprimarily and ultimately concerned with escaping and transcending
Lhe human anguish and pain associated with uncertainty. This is
why we see the close association in histgty between mystical.
dolmatism, eonservative traditionalism and statist authoritarianism.
It is not accident, for instance, that Calvin and Luther preaclred
total acceptance of government authority. No religious leader of
any significance has ever preached revolution against the state.

The main concern of the mystic is not to find reasoned
understanding of the world, but to escape pain and to achieve a
state of exultation and bliss. There are problems inherent in
life which can promote a tendency towards mysticism. The central
problems are the certainty of death and the uncertainty of Lhe
meaning of one's life. Life can be a veil of tears and it appears
to hav6 been for most persons. Mysticism provides a ready solu-
tion for the problerns. - It is simple: "Forget thlg rrrorld and
forget yourseif. To that extent, You witl lose all concern, all
doubt and pain."

The motivation for mysticisn is not merel.y the stress a-nd

strain of daiiy life, of even its tragedies , buf- tlte aII-
6ngrossing fear of there being no r:reaning for one's existence.
In-a prosiic sense it translaies itself into "T,olho will remember
me after my death." Thus, the haunting questi-on-, "Is there
anything a6out my existence or the existence of the world which
is not transient?"

I assert that mysticism ultimately derives from a real probl-em
and there lies its t'errible power. Once the processes of mystical
speculation and rationalization begin they are difficult to alter.
Mysticism is an approach to the world which is motivated by the
extreme sensitivity to the perishable existence and ambiguous
identity of human life. llysLicism enables one to find and
rationaLi-ze an escape from the confines of the mind and the con-
straints of physical laws. Mysticism is a rebellion against
anguishing doubts associaEed with existence, identity and conseious-
neis. Philosophically, mysticism when it is organized enough to
be discernable as philosophy, derives epistemological premises
from metaphysical faith. In contrast, the advocates of secular
reason, i; which I include Ayn Rand, derive a metaphysical systei:l
from epistemological primaries. For exarnple, von Mises di-scusses
the division of the universe into mechanism and self-directing
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:91":1"gica] entities. The,capacity for consciousness is irred.uci-
_b_+e- t!, anything else at least in terms of our experiences.With Rand, the three irreducible primaries are existence, identityand consciousness.

- .rn_mysticism, the sensible, perceivable, mutable, uncertainworld of matter, energy, tirne and'space is considered a priorito be a counterfeit oi-reality. Reason,..rhe 
".p."iry iotffiiryvalues and relarionships in a noncontraaici;rt;;;; in rerms ofsubject-object relations, is seen as a corollary '.i the counterfeitworld' Thus, reason is no! only inferior to ,t.riu*"o., or faith. itis seen as a source of evil. oi ""trir", all sensat;;rr"iri'i!ii;"."

P-leasure, are even worse since they aitu"tiy-=*f"i.-to the counter-feit world. They drarv humans bact to the "otlr"" of pain and uncer-tall-lty.and, create the "illusion" that ind.ividuals are capable ofachieving happiness in this world. and in this life.

.r Th. mys-tic-metaphysic tends to postulate two universes: one
!ha! is good and the other that is an evil shad.ow world.. The *or.logical-of the mystics-wil1 ultimately be "o*puii.l'ro asserl thacour-world, the counterfeit world, does not r.u.lly exist, but isreal|l nothing becoming something.- semanticarr_y, *trt mysticswould rather have it ai sornethinf becoming "oitrilg.-' The'verynotion of a thing de-notesan entiEyship, separateness is con_sidered unwholesome by the mystic. --r--

The metaphysical- proqiens _of myscicism are rea11y absurd.. Soabsurd that the naive wonder of how'such absurdities tould gcunclallenged quickly must give way to the concrrrsion that theentire system of mysticism is a ritional-ization of a widespreadpsychosis. we musr remember that for ail of known h"ril-[I;;;;yand for most af the contemporary world, that *.ri--p.r"otts did not
Participate in the intelleily"f-process, and those who d.id. wer-, 

-

for the most part, Fuqceptible tb both irr" pry"rr-"ir or rnoriaiiivand self-doubt, or had a vested. interest i.n'rnlnif"i*ti"g and pei'-petuating the doubts of others e '--- r--
An excellent example of mystical thought can be had. in the

"Enneads" of flolinus, a specuiative rnystiE of the third ""triniywho has greatly infl-uenced-western mysticism. His style .rrd- -'language has been used and emulated Ly tnatty others. itlotinus is
lttyl a-good represenrarive of rhe intLllectual mystic. Thefollowing,is a quote from a text titled "The coob or the one" fromthe Enneads. This section epitomizes the epistemology of mysti-gism, its desire to totally bradicate alt tiro*rgtrt *nE'oUSecliv-knowledge. Plotinus is diicussing the problemE of mergiig in
comrnunion with_ "Tfru One," which Uf tris iccount is a aiifule, form-
l:". nothing which constitutes lhg_"primal realm" and tfru trigf-te-ttorm ot existence. The "chief difficulty" is to stop thinkiig,he states, '

Awareness of The one comes to us neither by knowing norby the pure thought which discovers the otirer intelli-gible things, bu- by a presence rranscending knowled.ge.
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when the soul knows something, it loses its irnity; it
cannot remain simply one because knowledge impli-es dis-cursive reason and discursive reason impfies murtipli-city. The soul then misses The one and- fa11s into
number and multiplicity.

Ttris statement perfectly summarizes the mystic's desire for totalstasis, for ? !9tt11y valueless void. Thbre is an explicir repudi-ation of individuality and uniqueness in the words of'Plotinus.
There is no mistaking the cleaily solid credo of Plotinus' anti-value. He goes on to say:

Therefore rve must. go beyond.knowledge and. hold to unity.we musr renounce knowin! and knowabie, ;;";t-;bjeci-oi'-thought.... To obtain iision is soleiy the'wort< of himwho desires to obtain it. rf he does not *rii.r. at con_
lgqplation, if his sour does not achieve ,*"r"rr"rs of thatlife thgt is- beyond, if the sour d.oes not ruer a rapturewithin it like that of the lower come to rest in his. lover if, because of his closeness to The one hereceives its true right his whole soul *"Ju luminousbut is still weigf,tec down rnJ rris vision frustraLed,if he does nor rise'*arone bur sri1l ;"t;;i;; ,irrrin hil'something^alien to The one, if he _is not'yeE .nifi"iuttlfyunified, if he has nor yer risen far bur i"-"iiir ar a J

distance either because-of the obst_ac1es of which ,,re
have jyqt- spoken or because of the lack of ,.r"h instructionas would have given him direction and faith in the exist-ence of things beyond, he has no one to blame but himselfand should try to become pure tiy d.etachin.g hirnsel-f frcmeverything.

And once ttre soul has been freed of this world, "it must" accordingto this dean of western mysticism, "forget everythiflg," the sub-jective first, and finally, the objective! The-kiss-of death for
a rational epistemology is explicitly sealed in his concept of
"vision. "
He says:

The part of us that sees is not troubled. It is the
other part which, even when we cease from our vision,
does not cease from its activity of demonstration,
proof and dialectic. But the act and faculty ofvision is not reason but something greatqr then,prior and superior to, reason.

lJhat Plotinus is describing is not merely faith which is at leaststi1l a mental process involving belief.- He seeks a total eradi-cation of reasoning of autononous eonsciousness -- a ful-l suspen-
sion of one's will and sensation.

Mysticism is the center of the psychosis, which is not only
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a fact of the major "old trIorld." civilizations, but a constant
reoccurence in peoples under stress all over the world. VittorioLanternari in his work: The Religions of the gpplessed: A Stud17 of
Modbrn Mes s ig!_g ggl_Lq, presenEs*EEe -specracr-;rilhoTe peop*IEE* -gEF-Fed-fA-Eh-a cofTEEiive frenzy of mystical cults. In each casethere is a recognizabl-e pattern of physical impoverishment and
extreme mental stress caused by the violent power of alien
conquero_r_s, -and of a pri-or susceptibility to other-worldly solu-
tions . I{hether it is the khaki cult of tfre Congo, the Peyote Cultof the western Uniced States, or the Cargo Cults-oi New Guinea, a
p-eop1e already the slaves of tradition,-of superstition, withoutthe tools of sy,stematic philosophy find themsLlves utterly power-less before ruthless exploiters. Their lives become a cuiture of
organLzed hysteria and of a systematic obliteration of individr-rality
and the capacity for reasoning. A very similar kind of messianic
P-rocess took place anong the Jews. The major exception being thac
the Jews were in contact with advanced literate cultures. TEe
grouP psychosis of the Jews was transmitted through Christianityto the res.t of the world.

- Mysticism has been and remains the basic problem. However ,from mysticism has sprung the correlative ethibal doctrine of
altruism. The question is: Does altruism necessarily spring from
mysticism and is mysticism necessary and sufficient tb bring about
altruism? For instance could altruism exist as an ethical doctrine
without the rnetaphysi-cal and epistemological base of mysticism?

AldruisT appears to be exceedingly cc'nplementary to mysficism.wlrereas rnysticism instructs us.to- foigLt the wolld,'to d;;*-;;yfrom our capacity to reason and the pieasures of the senses,altruisn comunands c-omplete self-sacrlfice and martyrdom. In des-cribing !h. g?rly chrisrian concepr of marryrdon rti"h i, rhedoctrinal wellspring-of modern allruism, Elmer O'Brien in his work:Varieties of I'lyi!ici1-ETperience _explains that "martyrdon was con-sl-oered the complete imitating of Christ and the most intimateconscious r:nion with God that is possible on earth," 
""a-rr"-gou,on to affirm its continued inportince'right down io our own"day."

Th. eonc-ept of martyrdom is dlveloped-int6 the notion of cataii'"rvin the chrisrian myltic origen_ (rgb-257 AT) in wiricn ro qrroi"--'o'Brier-r, "The compiete aqt 5r rove was achieveci in rhe l;ti;; dotarnof one's life fclr-one's friend." However, this does not even per-mit such earthly concerns for a friend in this life as one might
I!1"k. .Again,.4*t?ring from o'Brien, "Bur for rh; cr,tirti"n,-ii-
became increasingly clear, the 'friend' par excellence was Chrischimself , so that-mirryrd.om was seen as bFF amr ,ma pr;;;";'^;;"one's love for Christ-- "

In trnderstanding altruism, the concepts of the Messiah andmartyrdom are eTce,edingly important. tlheieas nysticism flourishedr-n many parts of the ancient world, only in the Inlest did thepeculiar strain of ethics develop io a "fev*r pitch. In Buddhismvte can observe altruiscic tendenties, but for'the most part, the
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iilea of self-denial is not one of sel-f-sacrifice and martyrdorn. It
is_o_nly ir-r_Christianity that one can observe the worship bf painful
self-sacrifice. rn the East one can observe at least an
"enlightened" self-interest if not a rational self-interest
emanating from,several mystical doctrines. Taoism is certainly a
good example of this

Thus, it appears that mysticisrn is necessary but not suffi-
cient for producing the doctrine of altruism. The history of
Christianity strongly suggests that a messianic cult and a strone
sense of ethnic col-lectivism responding to external and alien
aggression are important elements in bringing to the fore latent
elements in mysticism.

Then the question becomes, if mysticism is not sufficient to
bring about the doctrine of altruism,are we sure it is necess ary?
There I would say yes. Although an inciividual who is prirnarily
an emotional adherent to altruism and who does not have the foggiest
notion about its metaphysical and epistemoiogical prerequisites
nonetheless will, when pushed hard enough, resort to Lhose self-
stme arguments, albeit in primitive .forn.
- 

And there is a logical reason why mystic pfernrses are'neces-
sary for altruism. Remember the basic premise of mysticism is
that existence, identity and consciousness are but a pale reflec-
tion, if ni:t a vicious counterfeit, of true R.eality. Thus, .Ltre

true ultimate nature of reality, i.e., metaphysical nature of all
things, is absolute stasis and nonvalue. Void, nothing. The
antithesis of all rrariety, multipl-icity, individua.tir-y-and changeis the essentiill- characteristic bt Reaiity.

This metaphysic of anti-value is obviouslv contradicted by
the mind, the senses and the existing world. rhus, the myslic
99s-t propound an epistemology of obliterating the mind and senses.
Hithout this firrn base, the eoncept of self-iaerificing martyrdc,m
cannot long exist. And this is evident in the work of-Christian
theologians. No matter how far they permitted themselves excur-
sions into reason to defend the faith-which, I must add, becomes
increasingly necessary as the organized church became an institu-
tion dealing wich political and economic problems of the rvorld,
!h"y,can never break the leash of mystical tenets. (This is whyinstitutionalized, that is "raLionaLized," ehurches such as the
Roman Catholie are at a disadvantage against the charismatic andt'fundamencalist" faith of "hereticil" 6ects. Political power ands-tability require the harnessing of an intellectualLzed("rationblized") faith and othei-worldliness within the truss of
reasoned dogma. )

There is no ultimate defense for altruism other than the anti-
value metaphysic. Logically, the enci resuit of altruism is self-
destruction in the affirmative worship of the ultimate bymbol of
self-destruction Christ. The ultimate mission of Christ was
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not to build a realm of happiness in this 1ife, but to gather his
flock for an ultimate comrnunion with God. The old goal of
mysticism of total stasis, void, oothing and perpetual anti-value
surfaces in "God. " This central premise is lurking in every
Chris tian

Thus, altruism is historically and logically the excrescence
of mysticism, but of a mysticisnr molded in the crucible of exLreme
messianic collectivism and imperialism.

With the link between mysficism and altruism established, we
can proceed to determine their relationship to collectivism. The
doctrine of collectivism which itself encompasses a number of
variations is not to be confused with the voluntary and self-
seeking interaction of individuals or that engendered by the
economic division of labor. Humans do live together and propagate
sexually. The association of humans in group enterprises and the
holding of values in common, whether they be ownership of things or
identifying with abstract values, does not neeessitate coercive or
irrational collectivism. The confusion of collective action, co1-
lective good, eLc., with coercive collectivism is an unfortunate
semantic mix-up.

The po1-itical concept of collectivisrn deals primarily with
coercive political and social organizations. Hor.rbver, it'ulti-
mately implies certain ethical principies. The basic premise of
coercive collectivism is that Society is a real thing i.bove and
beyor-rd .!h".individuals who happen ro be living in ir: societyis,-in fact, considered to be-more important Ind more real, '
,ul-timately, than the transiently existing individual rr,ho happens'to_ eo-occupy a temporary niche ivitrrin it6 frame. Thus , thecollectivist regards individuals, not as ends in themselves, btrEas rather complex mechanisms carrying out the ultimate will'and
des_tiny of "Society." Although mbny-coliectivists are atheists
aT$-are proponents of material science, they have shown themselveswilling to, advance a concept which cannot bL substantiated objec-tively. Thu9, when one cuts across the complex arguments and
concerns with material conditions of a Marxist, hia ultimatepremise is no more than naked faith in historical materialism and
a willingness to demand the self-sacrifice of the ind^ivid.ual as a
necessary social requirement for the advancernent of society.

The doctrine of collectivism, although formulated differently,ls for:nd in all of the ancient bureaucratic societies. In every
gqse; it is accompanied by mystical premises. rn all cases, theideological basis of the stare, which is the applicarion ofcollectivist tenets, subordinates the individuii to the will ofthe collective. The relationship between statism, collectivism,altruism and mysticism can be easily idenrified in daily life.
Any i.rgument against the encroachment of the state on tire life ofthe individual invokes a regression of prenrises ultimately endingin mysticism.

(Contlnued on Back Cover)
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For example, take an argumen! against conscription. The
statist will argue that it is necessary to force individuals to
fight against a greater evil. The classic libertarian repudiation
is that all coercion is in principle the same. That the only use
of force permissible is that to counter the initiation of force
and thaE the threat of force in the case of conscription is merel-y
the use of coereion. At that point the statist wiil regress into
a collectivist position, that the individual owes what tre is to
Society and thus has an undefined ob}igation to defend the socj-al
system. The libertarian easily demolishes this argument by chal-
lenging the claim of social realism. At that point, the collecti-
vist argument falls back to altruism as a bastion of defense.
The statist argues that even i-f Society is not substantively real,
the individual is morally compelled to sacrifice for the sake ctf
others, that selfishness is evil. Again, the libertarian counters
with the logically absurd consequences of everyone sacrificing for
each other. At this point the statist may agree that self-
sacrifice is logically absurd and unciesirable in terms of our
present and knowable existence, but that life can only h"yq mean--ing by denying this world and freeing oneself of this world.

In sum, the metaphysical and epistemological mysticism is
necessary (if not entirely sufficient) for a] truism. Denial of
the know-able world and the val-ue of reason, the senses and
physical existence, is the base for echical self-sacrifice. In
tuln, although many forms of collectivisrn have existed before the
deveiopmenc iif altruism, altruism is the esseniial ethical doctrine
forrpdern collectiv'ism and the totalitarian State.

Excerpted from "Mysticism, Altruism,
The F6ur Evi1s" (presented February
meeting of the International Society

tr

Richard R. Sl-omon

Collectivism and Statism:
L4, L976, before the monthlY
of Free Space Colonizers)

G@nnilng=
Don't mlss these arri.cles in coffi/issues of VERSUS STATE:

An Anarchocapitallst Program for Third World Development
Solvlng the Defense Problen Without Coereion
Organi-tng Victory in North Amerlca'
Revolutlon and the Next World I^Iar /

Underground Organization and Black Marketeering ;'
Movement and Ideology: A llarrlor Ethic

page two for subscr!.pt{.on rates.

*
*
*
*
*
*

See


