







































































Religion and Communism

THE RUSSIAN CHURCH AND THE RISE OF LENINSIM. PART I.

This essay describes the relationships between mysti-
cism and altruism in the specific institutional and
ecclesiastical development of the Russian Orthodox
Church and the formation of a Russian national charac-
ter highly susceptible to the collectivism and statism
of Leninist Bolshevism. My general thesis is that
Christianity, logically and historically, has given
birth to Communism and Socialism and that the Russian
tragedy is a direct result of its Christian develop-
ment.

The essence of mysticism is its rejection of this world for an anti-
world which, in any logical and understandable sense, results in a worship of
void and stasis. Qur world of phenomenal variety which permits conscious
distinctions between things and the experience of triumph and failure is ab-
horrent to the mystic. This world is despicable to the mystic because it in-
volves separate entities and the direction of self. Mysticism is an attempt
to escape the limitations of this world by positing the existence of a non-
world which is metaphysically the truthful counterpart of our "counterfeit"
existence. Psychologically, mysticism is a response to the natural anxieties
and anguishment which accompany the failures of human understanding. As
organized religion, mysticism amounts to the perpetuation of a fraudulent
panacea for problems which can only be resolved through the systematic
practice of individual reasoning. Mysticism requires faith in something which
is, by definition, beyond human comprehension and countrary to the consistent
application of human cognitive capacities. Philosophically, then, mysticism
constitutes a rejection of rational epistemology and a metaphysic which asserts
the higher reality of nothingness. Psychologically, it serves as a rational-
ization which permeates the subconscience inducing a pathetic evasion of the
objective requirements of existence, identity and consciousness. The sub-
conscious circumvention of reality permits a self-deception necessary to
avoid the painful consequences of arbitrary and irrational standards. Poli-
tically, the abdication of perscnal cognitive authority engendered by mys-—
ticism, and the wholesale abandonment of rational integrity as a consequence,
permits a wholesale duping of the masses and the rationalization of arbi-
trary authority and coercion.

Whereas mysticism requires a rejection of this world, its ethical cor-
relative, altruism, requires a rejection of one's rational self-interest.
Altruism,in its quintessential meaning, 1s not ultimately concerned with the
problem of mutual betterment (although it is often portrayed as such) but with
consciously living against oneself as a lifelong rite of self-rejection and
sacrifice. The corrosive anguish and self-loathing generated by altruism
is the motivation for envy and the age-old intellectual and ideological attack
on every expression of rational egoism. On a mass scale, it has been the
motivational fuel and the ideological engine of prejudice and political re-
pression against individualist, free-market capitalism. Modern collecti-
vism is an outgrowth of mysticism and altruism -- it constitutes a furious
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reaction to the historical challenge presented by industrial capitalism and
rational egoism. It is, in essence, a modern tranmoglrification of the messi-
anic-Judaism transformed by the Russian messianic religious mentality into
Bolshevik Communism.

In an earlier article (see '""MACS: the Killer Ideas" Versus State, volume
I #2) I advanced the idea of the "Authoritarian Complex' which relates mysti-
cism, altruism, collectivism and statism as an interrelated and concatenating
system of pathologies. Rather than dismissing these merely as a disconnected
jumble of erronecus theories, as many are wont to do, I have treated the MACS
elements as cause and effect components which must be understood and mastered
not only to provide an ultimate resclution of what happened in history, but to
define our course for the future. Mysticism is not an accidental miscarrying
of human reason reappearing over and over again in the course of history. It
is a complex of attitudes which has been invented, exploited, diffused and
transmoéglfled in the highly successful enterprise of enslaving the mass of
humanity. These attitudes and their intellectual rationalizations are mnot
"innocent" coincidences, they are not 'honest' intellectual mistakes, at least
they are net in our age.

The Authoritarian Complex is a consciously understood and well organized
conspiracy to prevent the mass of individuals from seizing their own destinies
against the counterfeit authority and paper-tiger power of the Christo-Marxist
ruling class. This is not to declare that the conspiracy of the Authoritarian
Complex is necessarily a tightly knit or hierarchically directed group united
for the achievement of one objective. It appears more like a loose oligarchy
of competing factions maneuvering for position but always on guard against
their dreaded common ideological enemies: ratiomal egoism, anarchism and
laissez-faire capitalism. There is overwhelming evidence of the existence of
(at the very least) a loose international association of power brokers, involv-
ing both secular and religious leaders, including financiers, socialists,
communists and fascists. There can be littlie doubt, for instance, of a massive
system of colliusion and manipulation between the Carter Administration and the
Trilateral Commission, the World Bank, the International Monetary Fund and the
United Natiocns.

The network of coercive and arbitrary political and economic power, how-
ever, depends on a web of intellectual rationalizations and cultural atti-
tudes which nave diffused geographically and have been reinforced by religious
and political institutions. Perhaps the most awesome example of this lies in
the historical development of the Russian Orthodox Church and the rise of
Soviet Bolshevik Communism. Nowhere are the links between religious mysti-
cism, cultural altruism and totalitarian collective-statism more clearly
evident than in the nistory of Russia.

Russian Christians have portrayed themselves as staunch opponents of
Communism and Bolshevism. This contlnues today in the Christian dissident
movement in the Soviet Union. Lmlgre Russians, of whom the most famous is
undoubtedly Alexandre Solzhenitsyn, have denounced the totalitarian communist
state as the antithesis of russo-christian spiritual life.l This view is
fundamentally erroneous.

Lenin's Bolshevik take-over in Russia is the direct outcome of chris-
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tian thought in Russia precisely as it developed from the eleventh century.
Christianity in Russia ennervated the Russian people and it established the
pathetic acceptance (and even the adoration) of absolute despotism. It was
partially responsible for producing the vehement reaction against the inci-
pient formation of an industrial capitalist ecconomy in late nineteeanth cen-
tury Russia. Bolshevism is Russian Christianity denuded of its spiritual
veneer and magnified in its xenophobia, contempt for reason and intellect,

law and property, anti-egoist mania, anti-bourgeois and anti-jewish pre-
judices. It is the historical, emotional and intellectual fulfillment of
Russian messianic Christianity in its eschatological passion to destroy and
replace the primacy of the Roman Church. It is a centuries-old Russian
Christian hatred of western culture, intellect, industry, science and commerce
expressed and continuously nurtured by Russian Orthodox Patriarchns and Saints.
At the core of this has been an unabated loathing for the western bourgeoisie
and an evangelical, bible thumping hatred for Russian Jews who in Russian
ecclesiastical works, occupy the position of an abominated bourgecis people.
The Jews and the jewish nation, in Russian Christian theory, are targeted

for contempt by all biblically-deprived peoples for reasons similar with
Lenin's vehement hatred of Switzerland and western capitalism.

The development of Russian Christianity is distinguishable from Zuro-
pean christian churches by several important predisposing conditions. The
most important being the remoteness of Russian culture from the cosmopolitan
influences of western Europe and the Mediterranmean cultures. Another majer
difference, in part caused by the first, is the lack of emphasis on abstract
reasoning in Russian literature. Nowhere can be found an attempt to bring
reason and philosophy into play as is in the West with St. Thomas Aquinas in
the thirteenth century. The great impact of the Aristotelian revival is
completely missing in Russia.

In western Europe, the mystical-altruist,anti-world forces, represented
in the Manichaean-Waldensian-Albigensian heretical movements, were alwavs
countered by the forces of a quasi-rational, romanized (and later aristote-
lianized) church, and a flourishing bourgeoisie.3 The forces of martyrdom and
self-sacrifice, so infamously represented by the mendicant orders of the
Franciscans and Dominicans, were ultimately moderated by such as the Bene-
dicteens and Jesuits. 1In Western Europe, the conflicting ethnic diversity,
the near-anarchy of political divisions, the quasi-balance of power between
feudal lords, free burghers, the church and its numerous religious orders,
not to speak of the vast intellectual heritage cf competing paradigms --
Platonism, Aristotelianism, the heresies of Arianism, Nestorianism and all
of the Persian, Egyptian, Byzantine, Islamic religious-artistic variety --
all of this counteracted the ennervating and self-consuming madness inherent
in messianic christian mysticism. No analogue to these conditions has ever
existed in Russia.

My thesis has the unwitting collaboration of Russian christian scholars.
The work of George P. Fedotov provides a detailed account of the develorpment
of early christian thought from its inception in the tenth century to the age of
the Tartar Yoke.* TFedotov detects a strong inclination towards collectivism
even in the pre-christian Russian paganism. He explains that Russian pagan
thought omitted the notion of individual immortality and consciousness: ''For
the freedom and will of the individual there is left very little place. The
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consciousness of personality, of its own ways, vocations, and rights developed
tardily...both in pagan and in Christian times. This is the deepest religious
root of Russian collectivism.'"(p. 17).

Superimposed on this primitive collectivist oriental paganism was to be
the peculiar disposition of the Byzantine Orthodoxy. If the Roman Catholic
suffered from other-worldly madness, the Greek Church promoted an emotional
approach to spiritual salvation which at once insulated the Russian Church from
a search for intellectual rationales and promoted an unresolvable personal
dilemma for its adherents. The Byzantine Church, in contrast to the Roman,
perpetuated an oscillation between sacramentalist and transcendentalist ten-
dencies. Meaning that salvation (and release from perscnal anxiety) could not
be attained merely by ''good works' but by transcendentalist means i.e. "...
the consciousness of one's unworthiness, and the unmerited grace of God." (p.34)-

The lack of intellectual development and concern for ratiocinate thought
is accompanied very early by a fascination for mythology and eschatological
theories. Fedotov notes the unbalanced interest in the "...writings on the
Antichrist" (p. 49). He remarks that: '"Religious cosmology and history,
based upon eschatological backgrounds, were the two theoretical poles of the
Russian mind, devoid as it was of metaphysical or rationzl thought." (p. 50).
This tendency, by the way, is strongly exhibited in Lenin nearly eight-hundred
years later.

The strong and pervading fascination with all-enveloping theories on
the final outcome of history and the notion of a special messianic mission
for the Russian people was accompanied by a detestation for the Jews which
closely parallels Marxist hatred of the bourgeoisie. It is easy to understand
how the early Russian Orthodox pariahization of the Jews for their "stiff-
necked" skepticism and rejection of the Messiahood of Christ could be and
ultimately was transferred to a class pariahization of the industrial capital-
ist and bourgeois classes.

In St. Hilarion's writings of the eleventh century, can be detected a
precursive hatred for law and property. The thesis of Lenin's Imperialism
is essentially captured in St. Hilarion's work if we transpose Bourgeoisie
in place of Jew, and proletariat in place of Christian in this quote by
Fedotov: "Jews were justified by shadow and Law; Christians are not justi-
fied, but save by Truth and Grace; for the Jews, justification is in this
world; for us salvation in the age to come; the Jews rejoiced in earthly goods,
but the Christians in heavenly; also, the Jewish justification was limited
because of envy, for it did not extend to other peoples...the salvation of
Christians is liberal and bountiful, stretching to all countries of the earth."
No doubt St. Hilarion would have understood the internaticnalist aspirations
of Marx and Lenin and certainly he would have applauded Lenin's expulsion of
the Jewish Bund and the persecution of Trotsky.

In Hilarion's thought can be noted a complete primacy of anthropological
and eschatological concern. It is not enough merely to meet sacramental, and
transcendentalist requirements for personal salvation but it must, according
to him, serve as preparation for a world historical end. The rejection of
Christ bv the Jews, God's chosen, is not only the burden and opportunity in the
resurrection for the non-chosen peoples but an eschatological duty. This world-
historical mission becomes the primary moral element of Leninist Bolshevism
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which is the direct fulfillment of St. Hilarion.

The strange engrossment of Russian Orthodox theologians with the "Jewish
Problem" and its stress on anti-Jewish polemics is characteristic to the
present. It can be partially understcod by the geopolitical threat of the
powerful Khazar state which occupied much of what is today southern Russia.?
The presence of the Jewish-Kazhar state and a Jewish pcpulation in southern
Russia and eastern Europe has always been resented by slavic nationalists.
Early chronicles are replete with xencphobia and extreme envy against the
generally more literate and skilled Jewish traders. This anti-judaic feeling
resulted in the establishment of the Jewish Pale -- a zone restricting the
settlement of Jews and defining their economic pursuits. Violent pogroms
against the Jews under the Tsars have been replaced by more covert repression
under the Soviet regime. The continued Russian Christo-Marxist loathing for
the Jews is no better exemplified than in the creation of a Jewish communist
homeland -- Birobidjan —-- in eastern Siberia. It is not far-fetched to
understand the Bolshevik Trotsky jewish betrayal as analogue to the Judas of
Christianity in regards to the Marxist savior Lenin.

The psychopathology of altruist self-sacrifice is developed to an
extreme in the Russian national saints Boris and Gleb. In Russian context of
despotic absolutism, self-sacrifice takes on direct statist relevance. His-
torically, Boris and Gleb were the younger sons of Prince Vladimir of Kiev
in the eleventh century, both of whom willingly submitted to being slaughtered
by their older brother Sviatopolk as an act of christianly humility and "love".
Fedotov ably summarizes the peculiar russianized form of state altruism:
"...the idea of sacrifice, distinct from heroic martyrdom, stands out with
particular force; here it is purified from all practical morality, even from
the idea of the courageous fulfillment of duty...'" (p. 103). The naticnal
sainthood of Boris and Gleb eulogized and established a cultural personality
based on a veneration of total submission to cruel and obvious injustice.

It is not merely a resignation to an evil fate but a pervertedly ecstatic

masochism on a national scale.
—-Richard R. Slomon

Footnotes to: Religion and Communism

1. I have already started uncovering the monstrous contradictions of a
number of key Soviet dissident authors. See my article "Wrong Signposts:
A Russian Tragedy'" Versus State, Volume 1, #2.

2. See Josef Pieper, Guide to Thomas Aquinas, English translation, Random
House, Inc., 1962.

3. Good barckground on the heresies, Karl Adam, The Christ of Faith: The
Christology of the Church, English translation, Pantheon Books, 1957.

4. George P. Fedotov, The Russian Religious Mind: Kievan Christianitv: the
10th to the 13th Centuries, Harvard University Press, 1946.

5. Arthur Koestler, The Thirteenth Tribe: The Khazar Empire and Its Heritage,
Random House, 1976.
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SLOMON SPEAKS: (continued from page 16)

But if the Miller Doctrine is a supreme abdication of reason and justice,
335 is a glowing example of me—tco-ism and village idiocy. In a mixture of
self-conscious revivals of archaic statutes such as the Red Light Abatement
Law of 1913, and modern legal mumbo-jumho, it's supporters hope to sneak in
the old-time religion of moral nuisance laws. It not only amplifies all of
the mistakes of the Miller Doctrine but adds many of its own. For instance,
nowhere does it define "contemporary community standards' or the mythical
"average person' so necessary to its implementation. Obviously, the 335 people
feel these can he left to the discretion and imagination of our local judges,
who are well-known for their sober and objectively aloof decisions! TUnder 335,
any citizen can threaten a proprietor with closure merely by posting a $500
bond. Not only does a proprietor have no objective way of assessing prior
whether he is in compliance with the law as it is problematic what is "pat-
ently offensive" to whom, but if the materials do not comprise 'a principal
stock in trade'" (whatever that means!) then these same materials no longer
constitute a moral nuisance. Ohviously, the legal logic of 335's authors is
no better than their moral-ethical logic. In everyday terms, 335 would permit
the supermarket or a department store to sell hardcore porno as a minor
adjunct but it would confiscate a magazine dealer on First Avenue for selling
identical materials. A proprietor can have confiscated all of his fixtures,
furniture, every cent he's ever made and still be liable to criminal penalties
on top of it. But it's no surprise that the same people who are willing to
sacrifice the essential integrity of their fundamental moral premises should
fail to avoid the grossest of procedural improprieties at the level of law.
For those for whom the ends justify the means, as is the case with the 335
people, there is no end to the unjust coercion which can be undertaken in the
name of the collective good.

And for those who are not impressed by abstract arguments consider what
prohibition of booze did for racketeering. 335 will create a ready-made
black market monopoly for organized crime. It will decrease tax revenues by
millions of dollars, add millions in court costs and burden the already
overloaded case load of our justice system. Driving the market underground,
as 335 would, threatens to involve underage youth on a mass scale in illicit
sales and production of porn. 335 is wrong at all levels, morally, consti-
tutionally, legally, and in every conceivable practical sense.

POLITICAL ANALYSIS: (continued from page 9)

both the objective characteristics of the political-economy and the psycho-
logical disposition of the population are thoroughly understood. We advise
that PAC's in other states commence their analysis of peolitical phencmena.
This is the only way to achieve a sound approach. This article is a small
step towards that objective.

-Richard R. Slomon
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SIG FIGHT: (continued from page 14)

The lesson in all this boils down to building a fund of knowledge on
the personalities, groups, dispositions and connections existing in state
politics before entering on a course of action! Every effort should be made
to interview people in the know. Regular demographic and precinct analysis
are important but insufficient. A political fight should never be fought
because it has to be fought, but because it is advantageous. Choose carefully
where and what you want to fight. In special interest campaigns the following
rules are good to follow: (1) know the situation in depth -- legally, socially,
economically and politically; (2) know your "friends' and enemies; (3) hit
hard and fast -- attack with particulars, confuse your opponent's allies,
demoralize opponent's supporters, always make your forces appear larger than
they actually are; (4) find friends in the media -- give them "inside info'';
(5) demand money constantly; (6) keep close tabs on what is happening in
the opposition camp == find divisions 1f possible and work on them.

In sum, this entire article has been constructed to serve as an ideo-
logical object-lesson for libertarians. Special interest group tactics are
not easy. They require immense amounts of specialized knowledge not fcund
in libraries or in philosophy texts. They are also of critical value to the
successful election of candidates within the present system of government in
the U.S. The Libertarian Party will not likely have a successful campaign
to elect a candidate to office until its personnel have mastered SIG tactics
at the local level. Capitalist political fighters must school themselves
diligently in strategy and tactics, or their philosophy will remain out of
influence and impotent in the real world of ideological matters.

-Angela Basta

PROBLEMS IN WONDERLAND

This issue of Versus State is our largest and probably our best to date.
Significantly, the content reflects a growing corpus of political investigation
and experience. The work which has gone into PAC I and PAC II has required
thousands of hours —-- in the course of which -- most of our original cadre of
supporters have returned to "civilian life". Trying to sustain even a small
part-time commitment to political action beyond a ccuple months apparently
proves too much for most libertarians. 1In this case, a large cluster staved on
for over six months -- which must be a record for these ertwhile freedom fighters.

We, the hardcore, recognized this problem early and did our best to pre-
pare for the turnover in personnel. In spite of our meager resources, we held
regional conferences and published our ideological organ. To the effect, that
cur methods are being studied as far away as Australia, Rhodesia and Canada and
our recruitment extends to California, Texas and New York.

This is not to speak of our considerable activities in our home base --
we are the only libertarian group in the Northwest (and perhaps the country)
since the MacBride campaign, which has been able to gain steady access to the
electronic and print media. In spite of these accomplishments, we have ex-
perienced the most outrageous irresponsible conduct and ridiculous excuses.
Nearly everyone of these persons have been self-professed libertarians —-- some
of whom have broken written contractual agreements.
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Our conclusion is that most libertarians are incapable of sustained, dis-
ciplined political work. In spite of their loud grousing about state power
and the omincus worldwide spread of totalitarian regimes. most of these people
are unwilling to organize effectively in the political vealm. Thus, our approach
is to recruit political activists from the Right and the Left and to repr gram
them ideclogically. It is more fruitful to re-educate experiencsd polirieal
workers than it is to politically activate most iibertarians.

We want to build a mass pelitical movement capable cf zbolishing the State
and replacing its coercive apparatus with voluntarist institutions. This can he
achieved in our lifetime but we must have the long-term, dedicated suppert of
a political cadre. We ask vou to make a commitment of time, money and energy
to the Political Action Caucus. Send us your contributions now.: Organize in
your area now. Inform your friends about our work.

The Political Action Caucus

a
‘{I; [/ O
W o
RELIGION AND COMMUNISM - Part Il -- examines the religious and intellectual
climate cf nineteenth~century Russia and its meaning for the rise of Laninist
Bolshevism. Here is presented conclusive and undeniable evidence of the direct

psychological conditioning of an entire population by Christian teachiings pre-
disposing them towards totalitarian collective statism.

ANARCHO-CAPITALIST MILITARY SERVICE -- can an anarcho-capitalist system provide
adequate area defense for the United States in the nuclear era? This question
has vexed anarcho-capitalist philosphers and has up until now remained the
"hard problem'. For the first time, a chorough soluticn which fits precjected
conditions of post-revolutionary North America is provided. This article will
doubtlessly become a historical landmark in anarcho-capitalist literature.

INCEST DECRIMINALIZATION -- the incest taboo is the most ancient and irration-
al form of social welfare coercion. Voluntary incest should be decriminalized.
This daring article is not merely a virtucso piece of libertarian logic but
developes an analysis of human family structure and its functional relationship
within evolved social systems. Endogamic sexuality may be the essence of
capitalist family structure.

RIGHTWING INEPTITUDE ~- This probing article looks inside conservative politics
for reasons why the "Right'" has failed to gain victory in spite of growing con-
stituency in the U.S. It tentatively concludes that anti-statists may be better
off joining the Democratic Party:

RHODESIA'S LIBERTARIAN MOVEMENT —- provides zn inside.view of scme exciting
developments in that waretorn country.

PS: BARNEY STEEL'S ARTWORK WILL BE ADORNING FUTURE ISSUES OF VERSUS STATE.




