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Consciousness, ldentity, and lrlatural Rights

The right of a conscious entity to its own fife is an object'ive1y definable out-
corne of its volitional nature. In bther words, the right to oneself and one's extra-
ioiporeat possessions are indeed a fact of nature. The critics of the "natural right"
premise suffer a misunderstanding of the nature of human consciousness and of life
itself. This misunderstanding ii part'ially attributable to the shallowness of ljber-
tarian phi'losophy on the relationship of identity, consciousness and existence For
example, in a relent article, John A'. Goodson and David M. Longinotti ("Those'Natural'
Rights Aren't'j Reason, September 1977, p. 34) takes some easy but well-merited potshots
at some unquestioned libertarian bojlerplate. They draw attention to the questionable
idea that an objective rationale can be djrectly'infemed from an unrefined standard
of organismic eiistence. Quite naturally it cannot, or when it served our momentary
conveiience we should permit ourselves to descend to the predatory behavior-analogous
to some large carn'ivors. The point is that a well-functioning consc'ious being does

not act ner6ly to susta'in'its corporeal existence but its eth'ical self-identity.
True, humans employing reason to sone extent, prey on others for their sustenance but
in the process tfrey U6tray everyth'ing of ultimate significance in their ljves in the
process. A fully deveiopbd human being does not "survive" as a mobile piece of meat

which betrays its highest'informational patterns for the sake of temporary.advantage
because Uy its natur6 a conscious, self-reflect'ing, self-directjng _bei.ng lives in its
own mind." Consciousness is a phenomenon of nature. The concept of ident'ity' as is
the case of all concepts, is also an'irreducible and ever-present aspect of nature.
Identity is not a reificatjon of simpler, unrelated items of nature, it is the name

given t6 tfre most interrelated pattern'ing of things_-- the abstract of the personafity.
in a self-conscious bejng able to reflect on the value of its existence for itself'
identity is the abstract for its Self: the thing which ultimately experiences and

values. One does not have to resort to Platonist ideal forms to acknowledge the
presence of this conscious self.

That many persons are bereft of an "'integrated persona'l'ity'; 'i.e. one 'in which a

central ethicil'standard guides the preservation of an abstracted concept of self
above all else, does not iuffice as in ult'imate'logical coup de qrace aga'inst the ob-
jective validiiV of eth'ical standards and, thus, the idea of."right". .The term
inature,, is often employed simultaneously with two rean'ings. (as it'is in the Goodson

ana longinotti aitiCie). When Ayn Rand irmploys the term,-she means the ultimate and

universil structure of the human- species wh'ich is inescapable in 'its consequence.
This js not the iame "nature" as the colloquial "human nature" which'indiscriminately
incorporates ephemeral, transient and often pqtently diseased. states. For example,

ii is'not inetirciauie in fruman "nature" to suffer clncer or cholera. Just as obviously'
one does not have to be a thief or a murderer. But to be human' one must-exist
corporeally, be ionicious, and maintain an identity. These are inescapab'le conse-
quences of being "human".

Goodson and Longinotti carry over their confusion of ephenreral nature with
ultimate ineluciable"nature in attempting to argue from the apparent ambiguity of
hr*un identity. They assert that'if, as Ayn Rand asserts, humans cannot ljve other.

than as humans, their conduct is (utiimateiy), determjned by their nature, then their
irgurnent follows, ir,ut since human's do in rilt plunder,^that their nature is sonething
other than what nand asserts it is and, thus, must be! 0r as they say, ":..to.main-
tain that a human can have characterisiics that are not human'is to assert that A

can be not-A, thus attempting to deny the law of jdentjty." .This is a good example

oi post rroc erqci-p..pi.r'bgg"fallacy. It posits that since human conduct is often
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savage, it is by "nature" ineluctably savage. It confuses ephemeral conditions with
the basic structure of human personality. Human identity'is the capacity for con-
sciously reasoned cho'ice not the nechanically predetermjned necess'ity of reasoned
choice. In fact, 'intimating that if being capable of reasoned choice demands that
all choice be reasoned or the entity js no longer capable, thus, not what'it was ori-
gjna11y classed, is to misunderstand consciousness itself. It works on trjal and
error. The world'is so constructed that the same action never attains exactly the
same result. In fact, the Universe of possibiljties is so inmense, that consciousness
is a natural response of adaptive evolutjon to complex environmental uncertainties
threatening organism'ic survival. The crucial characteristic of reasoned choice which
is a capacity of a developed consciousness is that it is changeable and often lacking.
Human nature in order to be capable of reasoned choice must also be vulnerable to
error. You can't have it any other way. A is A (once one identjfies 'rArr in its
essentials). Savagery is an error. It is a lack of reasoning ab'i1ity wh'ich comes of
the overall structure of consciousness.

Rand in her polemic to emphasize the positive aspects of human nature and render'it heroic, fails to prov'ide a balanced explanation of the nature of error, thus, leav-
ing Natural Rights theory open to attack.

Human identity cannot be defined by the statistjcal performance of a diseased
population. Goodson and Longinotti miss the ent'ire point of human voljtional nature
which is, by the way, a phenomenal fact of nature (or there would be no disagreenent
possible between us).

Though it is within man's range of behavior to in'itiate violence it js ult'imately
at odds with hjs fully developed nature. Not recogn'izing the justifiable possession
of others to themselves is an exceedingly dangerous way of life. It not only estab-
ljshes a motive for revenge but a precedent for others to do the sarne. It destroys the
fabric of human relatjonsiips which produces life-giving wealth. The concept of rright"
is not a subjective invention but an objective'ly derived abstraction from the nature
of conscjous existence. Awareness of what one js can only have meanjng according to
a standard. The standard, to be objectiven cannot be ljmited to one's subjective
des'ires but must, insofar as'is possible, encompass universal principles. Meeting the
highest standard possible is the inescapable bas'is for happiness of a deve'loped con-
sc'iousness. It is the bas'is for satisfaction. The old saying that "virtue'is its own

reward""is true. To experience one's own integration is more'important, more fulfilling
than even the percejved certainty of continued existence.

One's "life" is more than biological existence. It'is more than consc'iousness.
It is the ach"ievement of an integrated personality which lives for itself and nothing
else. One's identjty is the uppermost consideration in a triadic hjerarchy. Ex'istence
is the lowest on the scale. To live as an organ of meat is vastly inferior to fiving
as a conscious entity. But to live as a conscious entity without standard and without
self-respect is inferior to the maintenance of an ethical identity. Choices requiring
risk to one's existence in sustajning one's ethical identity are as obiectively valid
as a category. Death for the 'integrated personaf ity 'is preferable to an irreparable
betrayal of its standard.

The objective consequence of consc'iousness is the quest for self-perfection.
There is no bigger or better thing to seek ultimately. The fact that lqtgg numbers of
entities enjoying similar physiological characteristics appear to have failed in atta'in-
'ing an understanding of their self-identity is merely more evidence of error. It is
suiely not an induclive argument for the va'lidation of an even more gross error -- the
rejeciion of ultimate purp6se and significance by those who could (and should) know

better. In the same spirit, we might as well enshrine moronism as a vindication of
epistemologi ca'l skept'ci sm' 

.'NTINUED 0N PAGE 3l
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formal,accord as between private firms. Our political apparatus will, of course, not
be limited to one party but will operate in al1 practical spheres - Democratic'
Republican, Libertarian, Socialist, etc. Pol'itjcal candidates for office covertly
in support of our position (or at least wjlling to collaborate for non-ideological
purposbs) wi11, according to agreenent, recejve our support in return for their aid
in office. All of this will require a powerful economjc base able to produce high
rates of return on investment. Not only will the black market underground provide
funds for "buying" politicians but all-necessary forms of intelligence gathering
and illicit skills for the political apparatus.

Our military force must of course be voluntary, however, once volunteers have

accepted contractual obligat'ions to serve they may, as stipu]ated 'in their agreement'
lose their life for failuie to perform assigned duties or betraying their assocjates.
These and other problems arising with'in the revolut'ionary apparatus wi1'l have to be

adjudicated by uhderground couris through the appljcat'ion of our own lega'l system.

- Parsons L'ingg

SPLITTING UPI - Continued from page 12

sion of Anarcho-capitalist theory. t,Je should be glad that Efron is accentuating the
differences between m'inarchists and anarchists, ai it will permit the formulation of
q pvo.lutionary programme unhindered by constitutionalist republican m'isgivings or
fa'int-heartedness. Tl. programne must, of course, move irreconci'lab1y ana unilterably
towards the total abolition and dismantlement of the State. 0nly by providing a
radically different alternative to Statism which is 1ogica11y consistent can we hope
to attract the support of the A,merican people. Efron's minimal statism has no chanceof doing this. It may have some transient appeal to that sector of society which
momentari]y benefits from statist capitalism or who suffer from the chauvinist cultura'l
nostalgia of.a bygone era but ultimately it wi1'l fail. Anarcho-capitalism is the
future, Statism the past. We have a total cure for the ills of oui^ epoch. Those who
hate Conrnunism, not only in form but in essence, should jojn us, for we are the true
antagonists and ideologica] conquerors of aTtru'ist-collectivism. Efron and the rest
of the Objectivist debacle have no chance of defeating Conmunism through statism of
any kind, they wj11 only contribute to its rise as did the misguided Conservatism of
Bismark, Hitler, Nixon et al.

Vanquish the State!

CONSCI0USNESS, IDENTITY, AND NATURAL RIGHTS - Continued from page l4

As things get more complex the chances for error increases and with it the success
rate falls. In evolved consc'ious beings, however, survival is ultimately a concern
of the indjv'idual. The actual experience of one's consciousness ultimately becones the
overrid'ing va1ue. The dis'integration of one's neighbor organ'isms is not proof for the
dismissal of identity. A conscious organism does not live to copy error -- that would
be aga'inst its deve_loped nature. And, in fact, the whole idea of consciousness is
development. The inherent dynamism of consciousness and its ethical crystallization
goes against the simplistic Goodson-Long'inott'i ploy which substitutes a static reifi-
catjon of what has to be a process. A process, which in terms of human experience
and psycho-epistemology must take place in the a-historica] Now. Thus, ethical identity,
the personal experjence of one's worth, of one's own ex'istent'ia1]y consjstent geonetry
of value, is probably the most direct, most knowable phenomenon of a conscious l'ife.
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The nature of rational consc'iousness'is essentjal for the understanding of

Rnarcno-capita'liit eifriis and rights theory. Conventjonal statjst ideolog'ies o.bscure

ir,. ou.rr1ding importance of coniciousness and'identity. This partly mot-jvated by the
altruist-collectjuist derund for the egalitarian reduction of the role of the basjc

.goii*-or-inaividuats. Our whote phil6soph{ al9 po'l'it'ical ideology rests on.vol'ition-
al consc.iousness and ethical identity as bujective necessitjes of a developed human

nature.
- R'ichard R. Slomon

hIARRIOR ETHIC - Continued from page 17

own credo. And th'is'is fine in capitalist society where ratjonal self-interest
leads individuals to create and prbduce values for voluntary exchange'in the market-
p1ice. Each trades goods of lo-wer value to hjmself than those he recejves jn exchange.

ffit is the basis foi Creator Class life, outside of thwarting certain crim'inal
aberrations, the conflict level of war as i have defined it does not fit. Is there an

unnriJgeable epistennlogical and ethical d'ichotomy between Creator and Warriorin
ljbertarian society?

No there is not. The Warrjor does not surrender a h'igher value for a lower
value which is the essence of a sacrifical act. The essential idea of a libertarian
Creator.is that ui i o.ing he ma'intains integrity by living according 19 his nature.
This neans his life's proiession, is to reet the challenge of real conditions and

tiiumpfr over them. The conscioutness that he is doing thil t: the basjs for hjs
self-esteem and fulfillment,i.e.,his happiness. The sum of the values he consciously
holds and the attjtudes which he has carbtutly adopted the requirenents of his life
are the.orpon.ni. Jr his identity. His physical existence'is not denied but ulti-
maierv jt i; the values which he identifjbs-as himself which are supreme _in-his l'ife.
fne r6quirements;i iling u Warrior or meeting the challenge-of reality fu1]v |na
unequivocally are-exicilv the heroic requirem6nts in principle.which rule the life
of the Creator. 

-ey'iiirmpning in meetirig the requ'irements.gI his profession' the
wur"io1^ is bejng i6rtisrr in tfre most ultimate sense. He wi'l'l permit nothing from

interfering from his maximizing of h'is own self-ident'ity. Not even the continuation
of his own physical existence.

In fact, th.is primacy of self-jdent'ily js the basis for the heroism of the
fjctionat characilrl a"pitt.d i; Ayn-Randii novels At'!as=shrussed.and.The. lg!rl!ainhead.
It is discernable in a number of professions. These jnclude architect' steelmaKer'

miner, and scienlisl. The princiilte interest of each characterization is 'in the

lni.giiiv ot their work as Lrre cehtrat validat'ion of one's life to oneself. The

primary interesi is not in prrysicji survival pgr se but in maintain'ing an integrity
of values with the requ.irements of life as a ilfrote. Iron'ica1.]y, it'is the Warrior's
epistemological'r.quii.rent i1 the necessity gI his work, of h'is m'ission' wh'ich

h.ighlights tne true ireioism of iiueitarian ielfishness. A selfishness wh'ich springs

from a maximal .identification with truth. A self ishness which is the w'il l'ingness to

wrench a conscioriiv explicit seii-'identity from the iaws of fear and ambivalence'
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