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Introduction

In connection to the annual conference of The Liberal Catholic Church of Sweden at the end of September, I was invited to give a lecture on the subject The Gospel of Jesus = traditional Christian belief?. At the subsequent discussion I was asked to give some detailed information about current subjects as married priests and women priests and bishops in the early church.

In order to carry out my promise I have made a designed version of a lecture given in New York a year ago. To this I have added an accurate appendix about the apostolic succession related to The Liberal Catholic Church of Sweden. It is with the greatest pleasure I realize this request from my beloved friends Bishops Sten-Bertil Jacobson and Evert Sundien.

One of the advises Sokrates gave his disciples was: When you are saying something, ask first “Is it true? Is it good? Is it necessary?”. What is mentioned on the following pages is true in the meaning that the references are to authentic sources, not to such we find behind books as the newcomer The Jesus Papers. Exposing the Greatest Cover-Up in History by Michael Baigent. My opinion is that the facts I refer to are good and necessary in order to let the real truth creates peace. The lack of conformity among the Jesus-believers in the past and today is caused of absence of correct facts, a blindness that Jesus is thinking about when he is saying: “Leave them alone; they are blind guides of the blind. And if the blind lead around the blind, both will fall into a pit” (Matt 15:14). We must be aware of that the editions of the different biblical scriptures are creations of political-interested church-leaders, first of all during the ecumenical councils until 787. They contain the greatest forgeries in the history and are one of the greatest reasons for the split among the Jesus-believers. In the prolongation Jesus and the gospel of Jesus have been mythologized, legendized, materialized and politicized, a process which has created and continues to create a spiral of alienation to God. Let us be released from such forgeries – for the sake of God and for the sake of peace!

For the sake of God & Peace,

October 1, 2006

Bertil Persson

Ambassador for Peace, Universal Peace Federation (ECOSOC)

Professor, University for Peace (UNESCO)  

The legitimate successor of Jesus

James, one of the brothers of Jesus

All quotations are from P’shitta. (1)

James was a brother of Jesus (Mark 6:3; Gal 1:19; cfr Matt 13:55). (2) He was married (1 Cor 9:5) and according to Didascalia apostolorum (3. 6) he had a daughter named Miriam. He was well acquainted with the activities of Jesus (Luk 8:19; Joh 2:12). He acted as overseer (3) of the community of the Jesus-believers in Jerusalem (Acts 12:17; Gal 2:1-9) and for this reason he played a leading role in the apostolic Jerusalem Council 49 (Acts 15:4-28; cfr Acts 16:4). He was the advisor of Paulus (5/10-64/65) on his arrival in Jerusalem about 36 after his third missionary journey (Acts 21:15-26; Gal 2:1-14). About 60 he has “composed” The Liturgy of St. James based on the synagogal liturgy (Siddur). (4) James wrote The Epistle of James just before 62 when he, according to Flavius Josephus (37-96), Antiquites, XX:200.IX.1, was stoned to death in Jerusalem. The tradition says that he was sometimes called James the Just because of his way of life. Eusebius (260-340), Historia Ecclesiastica, II:23, and the church historian Hegesippos (ca 90-180), Hypomnemata or Memoranda, give a lively description of him. (5) Eusebius writes in op. cit., III:11, that Simon was elected his successor. He was another brother of Jesus. He was overseer of Jerusalem 62-67. In 66 he lead the Jesus-believers to Pella in Transjordan. He was scourged and crucified. (6) 

“James, a servant of God and of our Lord Jesus”

In his epistle James introduces himself as “a servant of God and of our Lord Jesus Christ” (James 1:1). Then, through addressing “the twelve tribes which are scattered among the Gentiles: Greetings” (James 1:1), he has in his mind the remnants of those in the dispersion who hold to “the glorious faith of our Lord Jesus Christ” (James 2:1), primarily those living beyond Judea. (7) The words also reveal his responsibility as their spiritual leader. His epistle is a pastoral letter. (8) His responsibility is made clear in the historical context. In his Homiliae Clementus (ca 30-97), bishop of Roma, (9) refers to James as “the Lord and Bishop of Bishops, who rules Jerusalem, the Holy Assembly of the Hebrews and the Assemblies everywhere”, actually supreme head of the communities of Jesus-believers. (10) A letter from Peter to James, which also is included in Homiliae, begins with a similar salutation: “Lord and Bishop of the Holy Assembly”. (11) In his Recognitiones 1:43 the same Clementus writes: “The Assembly of the Lord, which was constituted in Jerusalem, was most plentifully multiplied and grew, being governed with the most Righteous ordinances by James, who was ordained Bishop in it by the Lord… the Assembly in Jerusalem, which was established by our Lord, grew great while it was led justly and uprightly by James, whom our Lord appointed Bishop”. The church father Eusebius Hieronymus (348-420) writes in his Onomastichon that the apostles elected James and Jude immediately after the Ascension. (12) When James is addressing “the twelve tribes which are scattered among the Gentiles” and when the documents are talking about “the Holy Assembly of the Hebrews and the Assemblies everywhere”, the information in Acts 11:26-27 that “the disciples were called Christians first at Antioch and from that time on. (13) And in those days came prophets from Jerusalem to Antioch” gives perspective on the inner view of James. In Antioch (today’s Antakiya) in southeast Turkey Peter was leader 33-41. Another center of Jesus-believers was Antioch Orrhoe (in the province Osrohene in northern Babylon), later called Edessa (today’s Urfa) in east Turkey. Some of the apostles passed this place as several highroads joined there: Bar Tolmai on his way to Armenia, Tooma Shlikha (= apostle) on his way to India, and Addai Shlikha [Thaddai, Ehoda Bar Yacoub]. (14) Tooma and Addai were founders and leaders of The Ancient Church of the East 33-43 and 43-49 respectively. Plinius (61-113), who for a time was governor of Bithynia in northern Turkey, says in his Epistolae that in Edessa there was a lively center of early Christian evangelical activity. (15) 

Manipulations from the see of Roma

During the 1940’s The Holy See performed a revision of the list of popes and anti-popes. The results were officially accepted and published in 1947. (16) According to the revised list Clementus was 88-97 leader of the community in Roma (Peter 42-67, Linus 67-76, Anacletus 76-88). It is not until after Clementus the see begins to give itself the authority from which the papacy develops. One of the first who introduced the claim was St. Victor, leader in Roma 189-199. The congregations in The Near East didn’t accept. The alleged words of Jesus to Peter in Matt 16:18-19 become the authorization. (17) In Catechismus Romanus, ratified through the Apostolic Constitution Fidei Depositum, signed by Joannes Paulus PP II October 11, 1992, §§ 881-882 state that the pope is the successor of Peter and as Vicarius Christi he is the shepherd of the whole church and as such has the supreme and universal power over the whole church. (18) Actually, this is a church-political and self-appointed power which goes against the historical fact that the leader of the Jerusalem community was “Bishop of Bishops, who rules Jerusalem, the Holy Assembly of the Hebrews and the Assemblies everywhere ” and that James “was ordained Bishop in it by the Lord”. 

Concerning other exploitations of Peter’s name, see (19).

Other forgeries about the situation for the Jesus-believers during the first centuries are those about married priests and women priests and bishops. During the first generations the Jesus-believers were Jews and new believers were recruited among the Jews. When establishing congregations the Jewish traditions were followed. Later, on the pattern of the political hierarchy in Roma, the organization of the congregations was changed. See note (3). The key concept prophesy in The Bible originally means preach, speak [publicly] and it was the main purpose for the evangelists. Of practical reasons the priest and the head of the congregation became the same person and so the office of priesthood came up. Cfr Acts 14:23. Consequently, the word prophesy during the first centuries includes both men and women and in this sense authentic documents confirm the existence of men and women as priests and bishops, married and unmarried. (20) The documents have been concealed by the see of Roma, but now we have access to a lot of them. (21) In Phil 4:3 the see of Roma has changed the original feminine ending to masculine in order to suite the new dogma. In Panarion, for instance, composed 374-377 by Epiphanius (ca 315-403), bishop of Salamis (367-403), he writes: “They have women bishops, presbyters, and the rest; they say that none of this makes any difference because ‘In Christ Jesus there is neither male nor female’ [Gal 3:28]”. Ban on women priests was decided at Concilia Nemausensia in 394 (Canon II).      

The legitimate succession of Jesus

The historical episcopate from Jerusalem is first of all preserved in The Ancient Church of the East and her daughter church The Chaldean Catholic Church. It is worth to notice that there are originally two different churches which in the long run have developed from the gospel of Jesus: The Near Eastern Church (“the Jewish-related church”) and The Catholic Church (“the Greek-Roman-related church”) . (22) The apostolic succession Jesus > James, Jude, Simon > Mari (a convert from Zoroastrianism) and Abrees (consecrated in Jerusalem by Simon) is still unbroken preserved and only in The Chaldean Catholic Church.

Notes

(1)  P’shitta is the Aramaic version of The Bible, whose oldest available text is from ca 150. Ref. Vööbus, Arthur, Oldest Traces of the Peshitta, Louvain 1950. This Aramaic is that of the eastern dialect, the Galilean dialect, used by Jesus and his disciples and preserved in The Ancient Church of the East and The Chaldean Catholic Church. Ref. Lamsa, George M., Holy Bible. From Ancient Eastern Manuscripts, Philadelphia 1968. (P’shitto is the western Aramaic version, made after the Council of Chalkedon 451 and the development of miaphysitism - often wrongly called monophysitism – and used by The Syrian Patriarchate of Antioch and All the East.) The Galilean dialect of Aramaic differs from the Jerusalem (Judean) dialect, sometimes improperly called Hebrew (not to be confused with the Hebrew which is the language of the Jewish Bible). Cfr Matt 26:73; Joh 3:3-12.

(2) According to Mark 6:3 Jesus ([Y]Ishu [Bar Yousif]) had a number of brothers and sisters: Ehodah [Bar Yousif] – Jude, Shimun [Bar Yousif] – Simon, Yacoub [Bar Yousif] – James, Yousif/ “Yoses” [Bar Yousif] – Joseph/”Joses”. Marriages were registered under Law. For this reason we have an accurate genealogy of Jesus, Matt 1:1-16. Cfr Matt 13:55. His father Yousif [Bar Yacoub] was of the House of David. (Luk 3:23 is wrong.) His mother Miriam was a daughter of Hannah and Heli. Shalome, married to Shebedee, was a sister of Hannah. They had at least three children: Yacoub and Yokhannan, who later became disciples of Jesus, and Elisabeth who was married to Shakhariah. They got at least one child: Yokhannan (later known as John the Baptist). Jesus and John the Baptist were cousins. Miriam and her family belonged to the Mandean revivalist movement, and John the Baptist was at the time of Jesus the High Priest. Ref. Buckley, Jorunn Jacobsen, The Great Stem of Souls, Piscataway 2006; Drower, E., The Mandeans of Iraq and Iran. Their Cults, Customs, Magic Legends, and Folklore, Piscataway 2002; Rudolph, Kurt, Problems of A History of the Development of the Mandean Religion, Chicago 1969; memos from my personal talks with Sheikh Abdulla Al-Sheikh Sam and professor Ghodban Roomi Al-Nasy in Baghdad in 1975, published in a number of magazines and schoolbooks in Sweden.   

(3) In order to shed light on the key concepts related to the development from the Jewish tradition to the early church the following survey is composed. 

	
	Hebrew
	Aramaic
	Greek
	Latin 
	Notes

	congregation
	tzibur or
minyan
	kanasha
	ekklesia
	congregatio
	

	elder
	zaken
	qashisha
	presbyteros 1)
	senior
	The Jewish congregation was in the hands of elders. Cfr Acts 4:8; Acts 14:23; 1 Tim 5:21-22

	overseer
	paqidh
	abouna 2)
	episcopus
	episcopus
	The elders were led by an overseer

	synagogue
	Beith Haknesset
	kanushta
	synagogae
	ecclesia
	The congregation was joining in Beith Haknesset

	official
	gabi
	arkuna
	arkon
	princeps
	The syna-gogue was administrated

by an official chosen among the elders. Cfr Mark 5:22

	assistant
	kohen
	shamshana
	diakonos
	minister
	The official was assisted i. a. by assist-ants and teachers. Cfr Mark 10:35

	teacher
	rabbi or

sopher
	rabi or

malfana
	didaskalos
	magister
	

	laying on of hands
	s’mikhah
	siam eida
	epithesis ton kheiron
	impositio
	Each one was inaugurated by laying on of hands. Cfr Acts 6:6; Acts 13:3; 2 Tim 13:1-6 3)

	apostle
	shaliach
	shelekha 4)
	apostolos
	apostolus
	A person who is sent out [as a professional

and/or as a proxy] is an apostle

	disciple
	talmid
	talmida
	mathetes
	discipulus
	

	1) The word priest is derived from presbyteros. Priest in the Jewish tradition (Hebr. kohen) can only be a person belonging to one of the following alternatives. In Tanach (Christian Old Testament) there are three records dealing with the priesthood: “the priests of the Levites” (in Deuteronomy), “the priests of the sons of Aaron” (especially in Leviticus and Numbers), “the priests the Levites, the sons of Zadok” (in Ezekiel). Ref. Plaut, op. cit., p 1088. 

2) In Aramaic-speaking churches the form of address to a clergyman in general is abouna, originally = the respectful one. Jesus was addressed abouna. When we are talking about or are writing to a bishop he is addressed Mar, meaning Lord, and an archbishop Maran Mar, meaning Lord of the Lords. It is in this way we have to understand the addresses in the writings to James and his introducing of himself in The Epistle of James.
3) This is nothing but a development of the Jewish ordination. Ref. Sanhedrin 13b/14a in Talmud bavli (Babylonian Talmud). Thereby symbolically transmitting the powers of leadership and used at rabbinic ordination. Cfr 4 Mos 27:18.  

4) Jesus chose twelve to be with him (Mark 3:14-15). They were later called sheleky. This word is derived from shelakh, which means sent. A person sent on a commission is called shelekha. As a visual sign the principal is laying on of hands. Several of the sheleky created congregations, soon led by a qashisha, that means old man, elder. When the number of qashisha increased one of them was elected abouna. He chose others to assist with different missions: shamshana. 


(4) Ref. Plaut, W. Gunther (ed.), The Torah. A Modern Commentary, New York 2005.

(5) Two outstanding biographies on James: Eisenman, Robert, James the brother of Jesus. The Key to Unlocking the Secrets of Early Christianity and the Dead Sea Scrolls, New York 1997; Hartin, Patrick J., James of Jerusalem. Heir to Jesus of Nazareth, Collegeville 2004.

(6) Ref. Lüdemann, Gerd, The Successors of pre-70 Jerusalem Christianity, in Sanders, E. P. (ed.), Jewish and Christian Self-Definition, Philadelphia 1980, 1:161-173.

(7) Judea was the name of The Holy Land given by the Romans when they in 63 B. C. began to invade the area. When the Roman emperor Hadrianus (76-138) crushed all Jewish resistance in 135 he changed the name to Palestine.

(8) When James sent his pastoral letter, the apostles of Jesus were missionaries in the following areas: Simon (Peter) - Asia Minor; Andrew - Greece; John - Asia Minor; Filippos - Asia Minor; Bartolomaios - Asia Minor; Levi (Matthew) - Egypt/Ethiopia;  James “the young” - ?; Tomas - India. Mari (d. 82), one of the seventy (Luk 10:1), was a missionary in Mesopotamia.

(9) Mentioned by Paulus in Phil 4:3 as his helper and fellow-combatant.

(10) Cit. Strecker, Georg, The Pseudo-Clementines. Introductory Writings, in Schneemelker, Wilhelm (ed.), New Testament Apocrypha, Vol. 2, Cambridge 1991 p 496.

(11) Cit. Strecker, op. cit. p 493.

(12) Jude is the author of The Epistle of Jude, a pastoral letter addressed to “the Gentiles who have been called and are beloved by God the Father”. It is written in Judea probably during the 50’s or 60’s. He seems to have had access to apocryphal books as First Book of Enoch (Jude v 14-15 is referring to 1 Enoch 1:9) and Assumption of Moses (Jude v 9).

(13) In Antioch the Jesus-believers were first called Meshikhaye (= followers of the Messiah), in Greek Khristianous. They were also known as nasroye (= followers of Jesus of Nazareth) (Acts 11:26). Nasroye is sometimes confused with the Mandean word nasuraia, meaning great [learned] man. Jesus became a nasuraia when he was baptized by John the Baptist.

(14) Agabus in Acts 11:28 is none other than Addai.

(15) Most of the facts are from my visit in Urfa in 1975. Ref. Segal, J. B., Edessa “The Blessed City”, Oxford 1970; Wilson, Ian, The Shroud of Turin, New York 1977.

(16) Ref. Caporilli, Memmo, The Popes. The Ecumenical Councils. The Jubilees – The Holy Years, Trento 2003.

(17) Matt 16:18-19 are historically and linguistically typical Roma-orientated verses, an addition far from the Jewish environment and Aramaic. The Gospel according to Matthew is an enlarged version of The Gospel according to Mark and such an expression is not to be find here.   

(18) Cfr Joh 21:15-17. Modern scholars agree that Joh 21 is an addition to the original text. Ref. Ehrman, Bart D., Misquoting Jesus. The Story Behind Who Changed the Bible and Why, New York 2005, pp 61-62.

(19) I have with reference to authentic documents called attention to the biased way in which the see of Roma has exploit Peter. As a consequence of the far geographical distance between Roma and Antioch Orrhoe and the discusses at the ecumenical councils until 787, which bit by bit led to the definite schism between Eastern and Western Christianity in 1054, forgeries were created, which have been deeply rooted as indisputable facts. I choose some illustrative and verifiable examples related to the epistles of Peter.

In The First Epistle of Peter, Peter is giving a number of references to his context. In 1:1 he is addressing “the chosen ones and pilgrims, scattered throughout Pontus, Galatia, Cappadocia, Asia Minor and Bithynia” – in the past these areas belonged to The Babylonian Empire. This information is interpreted as Peter is at his see in Roma thinking on the communities of Jesus-believers. The fact that he 33-41 traveled around in the areas he his addressing is constantly passed over in silence.

Peter finishes his epistle: “The chosen church which is at Babylon and Mark, my son, salute you” (5:13). As he is regarded as bishop only in Roma, Babylon has been transformed into a cover name for Roma.

From the see of Roma is the assertion originating that Peter wrote his epistle in Roma around 62-64, just before the outbreak of Nero’s persecution in 64. But in fact he wrote his epistle in what he called Babylon (common shortening for The Babylonian Empire. Ref. Basmachi, Faraj, Treasures of The Iraqi Museum, Baghdad 1975-1976). Here he is working with “Mark, my son”, meaning assisting collaborator as missionary. 

Mark [orig. Marqos and Yokhannan (Acts 12:25)]  accompanied Peter 41/42 from Babylon to Roma. Then he arrived twice in Alexandria in Egypt, both times from Roma. Eusebius, op. cit., II:15-17, states that Mark arrived the first time about 43 and the second time about 61 after a mission in Libya 56-60. He brought with him his gospel-text, maybe composed or finalized in Roma. The time between the first and second travel to Egypt Mark accompanied Paulus. During a stay in Egypt in 1981 I had talks with a number of historians who confirmed Eusebius, including professor Aziz S. Atiya (1898-1988) and Shenouda III, Pope of Alexandria and Patriarch of the See of St. Mark. Ref. al-Gamal, Nahed, The Tradition of St Mark in the Coptic Church, unpubl. diss., American University, Cairo 1957; el Masri, Iris Habib, The Story of the Copts, Cairo 1976; Malaty, Tadros, Introduction to The Coptic Orthodox Church, Ottawa 1987; Meinardus, Otto, Christian Egypt Ancient and Modern, Cairo 1977; St. Mark and the Coptic Church, Cairo 1968. Why did Mark choose Northern Africa? The answer is simple. He was born in Cyrene in Libya of Jewish parents. Caused of persecution they moved to Jerusalem where he joined the Jesus-believers. According to the tradition, Mark became one of the seventy whom Jesus sent “two by two before him to every place and city which he was to go” (Luk 10:1). Like James, Mark “composed” a liturgy, traditionally called The Liturgy of St. Mark. In the beginning both liturgies were unsophisticated versions of the synagogal liturgy in Jerusalem. Ref. Baldovin, John, Liturgy in Ancient Jerusalem, Nottingham 1969; Dugmore, C. W., The Influence of the Synagogue upon the Divine Office, Westminster 1964. As most of the believers in the gospel of Jesus were recruited among the common Jewish people, many from the Pharisees (cfr Luk 7:36, 13:31; Joh 3:1; Acts 5:5, 34; Jesus himself was inspired by the great talmudic teacher Hillel [ca 30 B. C. - 20] and the genuine Pharisaism; ref. Mayer, Reinhold, Der Babylonische Talmud, München 1963, pp 14), the liturgies were very folksy, suited to the local context and performed by heart. It is first after some hundred years they assumed a more definite shape and were written down: The Liturgy of St. Mark in the time of Kyrillos I (the 24th Patriarch of the See of St. Mark 412-444) and after him called The Liturgy of St. Kyrillos. 

The First Epistle of Peter has been subject of interpolations. 1:3-2:10 is taken substantially from a baptismal liturgy from the time after the ecumenical council of Nicaea 325 in order to maintain the doctrines from that council.

Concerning The Second Epistle of Peter, Peter has written it as a supplementary pastoral letter to the first epistle and from Babylon. The differences in style between them may be attributed to the fact that Peter used Silvanus (Silas) for writing the first epistle but apparently not his second epistle (1 Petr 5:12). The parallels between 2:4-18 and 3:3 and The Epistle of Jude v 5-13, 17, 18 indicate that Jude had access to Peter’s second epistle. Author as well as place are still a matter of dispute caused of the misleading information originally generated from the see of Roma. In order to let the pieces match, the official statement is that the epistle is “written by an unknown author who followed the pseudonymous convention of the time in order to attract readers to his work [by using Peter’s name]. The date of composition is conjectual… it is probably that he [the author] was a third- or fourth-generation Christian who wrote in the period between 100 and 125” (The New American Bible. Translated… by members of the Catholic Biblical Association of America, Nashvill & Camden & New York 1983, p 1319 [Imprimatur: Patrick Cardinal O’Boyle, Archbishop of Washington, & John Cardinal Heenan, Archbishop of Westminster]). Origenes (185-254), a theologian who lived in Alexandra 204-232, was according to his books acquainted with The Second Epistle of Peter as composed by Peter. As the see of Roma regarded Origenes as a heretic he was not reliable.

(20) According to 1 Cor 9:5 Peter was married and his wife accompanied him on at least some of his missions, as did the wives of others of the apostles. Cfr Acts 18:25-26; Acts 21:9; Rom 16:1-16. Celibacy was decided at a council of Iliberi (Elvira) in Spain 300/306, (Canon 33). Ref. Denzinger, Henry (ed.), The Sources of Catholic Dogma, St. Louis & London 1957, p 25. 

(21) One of the most important sources is Miller, Patricia Cox (ed.), Women in Early Christianity. Translations from Greek Texts, Washington D.C, 2005 [publ. by The Catholic University of America Press]. Ref. also Eisen, Ute E., Women Officeholders in Early Christianity. Epigraphical and Literary Studies, Wilmington 2000; Kadel, A., Matrology. A Bibliography of Writings by Christian Women from the 1st to 15th Centuries, New York 1982; Methuen, Charlotte, Widows, Bishops and the Struggle for Authority in the Didascalia apostolorum, in Journal of Ecclesiastical History, 46, 1995; Stanton, G. N., Women in the Earliest Churches, Cambridge 1988; Torjesen, Karen Jo, When Women were priests. Women’s Leadership in the Early Church and the Scandal of their Subordination in the Rise of Christianity, San Francisco.

(22) Ref. Atiya, Aziz S., A History of Eastern Christianity, London 1968; Badger, George Percy, The Nestorians and their Rituals, Vol. I-II, London 1852; Fortescue, Adrian, The Lesser Eastern Churches, London 1913; King, Archibald A., The Rites of Eastern Christendom, Vol. II, Rome 1848; Koriah, Yacoub, The Syrian Orthodox Church in The Holy Land, Jerusalem 1976.

Appendix   

THE APOSTOLIC SUCCESSION

OF

 THE LIBERAL CATHOLIC CHURCH OF SWEDEN

FROM

CHIESA CATTOLICA IN ITALIA
AND

THE UNION OF ÜTRECHT OF 

THE OLD CATHOLIC CHURCHES 

Scipio Rebiba (1504-1577) 1)

Assisted by Bishops Annibale Caracciolo and Giacomo de’Giacomelli, Cardinal Rebiba consecrated 1566, 12 March

Giulio Antonio Santorio (1532-1602)

Assisted by Bishops Giulio Masetti and Ottaviano Paravicini, Cardinal Santorio consecrated 1586, 7 September

Girolamo Bernerio (1540-1611)

Assisted by Bishops Claudio Rangoni and Giovanni Ambrogio Caccia, Cardinal Bernerio consecrated 1604, 4 April

Galeazzo Sanvitale (1566-1622)

Assisted by Bishops Cosmo de Torres and Ottavio Ridolfi, Archbishop Emeritus Sanvitale consecrated 1621, 2 May

Lodovico Ludovisi (1575-1632)

Assisted by Archbishops Emeriti Galeazzo Sanvitale and Vulpiano Volpi, Cardinal Ludovisi consecrated 1622, 12 June

Luigi Caetani (1595-1642)

Assisted by Bishops Antonio Ricciulli and Benedetto Landi, Cardinal Caetani consecrated 1630, 7 October

Giovanni Battista Scannarolo (1579-1665)

Assisted by Bishop Marco Antonio Bottoni and Bishop Emeritus Laurenzio Gavotti, Bishop Scannarolo consecrated 1655, 24 October

Antoine Barberini (1607-1671)

Assisted by Bishops Pierre de Cambout de Coislin and Michel Colbert de Saint-Pouange, Cardinal Barberini consecrated 1668, 12 November

Charles-Maurice Le Tellier (1642-1710)

Assisted by Bishops Armand de Monchy and Gabriel de Roquette, Archbishop Le Tellier consecrated 1670, 21 September

Jacques-Bénigne Bossuet (1627-1704)

Assisted by Bishops Gui de Sève de Rochechouart and Louis Marie Armand de Simiane de Gorde, Bishop Emeritus Bossuet consecrated 1673, 16 April

Jacques Goyon de Matignon (1643-1727)

Assisted by Bishops Louis-François Duplessis de Mornay and Jean-Baptiste Massillon, Bishop Emeritus de Matignon consecrated as Bishop of Ascalon in partibus infidelium 1719, 

10 February

Dominique Marie Varlet (1678-1742)

Bishop Varlet consecrated as Archbishop of Ütrecht 1739, 17 October

Petrus Johannes Meindaerts (1678-1767)

Archbishop Meindaerts consecrated as Bishop of Haarlem 1745, 11 July

Johannes van Stiphout (1708-1777)

Assisted by Bishop Johannes Byeveld, Bishop van Stiphout consecrated as Archbishop of Ütrecht 1768, 7 February

Gualtherus Michael van Nieuwenhuyzen (1722-1797)

Archbishop van Nieuwenhuisen consecrated as Bishop of Haarlem 1778, 21 June

Adrian Johannes Broekman (1724-1800)

Assisted by Bishop Nicolas Nellemans, Bishop Broekman consecrated as Archbishop of Ütrecht 1797, 5 July

Johannes Jacobus van Rhijn (1724-1810)

Archbishop van Rhijn consecrated as Bishop of Deventer 1805, 7 November

Gijsbertus Cornelis de Jong (1764-1824)

Bishop de Jong consecrated as Archbishop of Ütrecht 1814, 24 April

Willibrod van Os  (1744-1825)

Archbishop van Os consecrated as Bishop of Haarlem 1819, 25 April 

Johannes Bon (1774-1841)

Bishop Bon consecrated as Archbishop of Ütrecht 1825, 13 November

Johannes van Santen (1772-1858)

Archbishop van Santen consecrated as Bishop of Deventer 1853, 17 July

Hermann Heijkamp (1804-1892)

Bishop Heijkamp consecrated as Bishop of Haarlem 1873, 11 August

Casparus Johannes Rinkel (1826-1906)
Assisted by Bishops Cornelius Diependaal, Josef Hubert Reinkens and Eduard Herzog, Bishop Rinkel consecrated as Archbishop of Ütrecht 1892, 11 May

Gul, Gerard (1847-1920)

Archbishop, The Union of Ütrecht of the Old Catholic Churches (1892)

Assisted by Bishops Johannes Jacobus van Thiel and Nicholas Bartholomaeus Petrus Spit, Oud-Katholieke Kerk van Nederland, and Bishop Josef Demmel, Alt-Katholische Kirche in Deutschland, Archbishop Gul consecrated 1908, 28 April

Mathew, Arnold Harris (1852-1919)

Ordained priest, The Catholic Church in Scotland (1877, June 24)

Archbishop-Primate, The Old Catholic Church in Great Britain (1911)

Archbishop-Primate, The Uniate Western Catholic Church (1916) 2)

Archbishop Mathew consecrated 1914, 28 October

Willoughby, Frederick Samuel (1862-?)

Ordained priest, The Church of England (1888)

Ordained priest, The Old Catholic Church in Great Britain (1914, 1 August)

Archbishop-Primate, The Old Catholic Church in Great Britain (1914)

Joined The Catholic Church in England and Wales (1916)

Assisted by Bishops Rupert Gauntlett and Robert King, The Old Catholic Church in Great Britain, Bishop Willoughby consecrated 1916, 13 February

Wedgwood, James Ingall (1883-1951)

Ordained priest, The Old Catholic Church in Great Britain (1913, 22 July)

Presiding Bishop, The Old Roman Catholic Church (1916) 3) 

Bishop Wedgwood consecrated 1916, 22 July

Leadbeater, Charles Webster (1854-1934)

Ordained priest, The Church of England (1879, 21 December)

Ordained priest, The Old Roman Catholic Church (1916, 15 July)

Presiding Bishop, The Liberal Catholic Church (1923)

Bishop Leadbeater consecrated 1932, 14 May

Tweedie, David Morton (1857-1941)

Ordained priest, the Liberal Catholic Church (1916, 26 July)

Assisted by Bishop William Crawford, Bishop Tweedie consecrated 1939, 28 May

Burt, Lawrence Wilfred (1883-1962)

Ordained priest, The Liberal Catholic Church (1917, 23 April)

Assisted by Bishop Charles Dunbar T. Shores, Bishop Burt consecrated 1958, 1 January

Krusenstierna, Sten Herman Philip von (1909-1992)

Ordained priest, The Liberal Catholic Church (1952, 1 January)

Presiding Bishop, The Liberal Catholic Church (1973)

Assisted by Bishops Ernest James Burton, André Lhôte, Adriaan Herman van Brakel and Willy de Rijk, Bishop Krusenstierna consecrated 1977, 26 May

Taylor, Erik Scollik (1918-1995)

Ordained priest, The Liberal Catholic Church (1943, 23 November)

Presiding Bishop, The Liberal Catholic Church (1984)

Assisted by Bishops Aumo Artamaa and Lennart Söderström, The Liberal Catholic Church, Bishop Taylor consecrated 1991, 19 May

Jacobson, Sten-Bertil

Regionary Bishop of Sweden (1995)

Notes

1) Joannes Paulus PP II was consecrated in the apostolic succession from Mgr Scipio Cardinal Rebiba. At a personal visit at Biblioteca Apostolica Vaticana in October 2003 I got answer on the long-lived question about the consecration of pater Rebiba. He was consecrated as Auxiliary Bishop of Chieti and Titular Bishop of Amyclae in 1541, March 16, by Mgr Gian Piero [Giovanni Pietro/Joannes Petrus] Cardinal Carafa [Craffa] (1476-1559), Archbishop of Chieti, well-known as Paulus PP IV (Vicarius Christi 1555-1559) and as the creator of ghettos for Jews and of Index Librorum Prohibitorum in 1557.   

2) During my researches for a book about The Order of Corporate Reunion I have come across the fact that Bishop Mathew in 1909, November 1 was secretly consecrated by Bishops Frederick C. Conybeare, Percy Dearmer and Arthur Stanton, The Order of Corporate Reunion. That means that he has received “The new Episcopal Succession”, a merger of apostolic succession from Chiesa Cattolica in Italia and from The Syrian Patriarchate of Antioch and All the East. The Uniate Western Catholic Church is a church side of The Order of Corporate Reunion. Ref. the results of my researches, The Order of Corporate Reunion, Solna 2000. 

3) From 1917 named The Liberal Christian Church (Old Catholic), from 1918 named The Liberal Catholic Church (Old Catholic) and from 1919 The Liberal Catholic Church. 

